ALL ABOUT 4 VRATA ? IN THE RGVEDA 

BY % } 

:X;y/y V, M. APTE 

Professor W. D. Whitney wrote a note 1 * On the Etymology of 
the Sanskrit noun vrath ’ which deserves to be quoted in full 

As to the derivation of the common Sanskrit noun vrata ( mean- 
ing in the classical language oftenest ‘ a sacred act ’ or 4 vow ’ ), and 
as to the way in which it arrives at its variety of senses, there exists 
considerable difference of opinion among scholars. The Petersburg 
lexicon makes it come from>/2 vr, 4 choose/ and draws out its scheme 
of values as follows : “ 1. will, command, law, prescribed order ; 2. 
subservience, obedience, service ; 3. domain ; 4. order, regulated suc- 
cession, realm ; 5. calling, office, customary activity, action, carrying 
on, custom, etc.; 6. religious duty, worship, obligation; 7. any under- 
taken religious or ascetic performance or observance, rule, vow, 
sacred work ; 8. vow in general, fixed purpose ; ” and then certain 
specialized uses. Grassmann's treatment of the word ( in his Rig- 
Veda dictionary ) is essentially the same. Benfey, making the deri- 
vation from the same root, starts with the meaning “ a (self-chosen) 
voluntary act, rule ” and goes on to “ action, doing/ 1 to “ work ” to 
“ a devout act.... ..a vowed observance, a vow,” and then to the more 

specialized senses ; here, it will be seen the assumed fundamental 
signification is completely different from that of the other authorities 
already quoted. But F. M. Muller, in his so-called translation of the 
Rig- Veda ( pp. 225-8 ), even takes vrata from another root, 1. vr 
4 protect/ and holds it to “ have meant originally what is enclosed, 
protected, set apart,” then “ what is fenced off, what is determined, 

what is settled, law, ordinance,” and then to have “come to mean 

sway or power, and the expression vrath tava signifies, at thy com- 
mand under thy auspices.” 

Since now, two of these explanations must be wrong, it is not 
impossible that all the three may be so ; certainly, it stands open to 
any one to criticise them all, and to suggest a new explanation. 

We are justified, I think, in the first place, in simply setting 
aside Muller's etymology as unsatisfactory ; it lacks any fair degree 
of plausibility, and is also incompletely carried out : how its author 
would connect the usual later meaning of the word with those laid 
down by him, does not appear. 


1. Proceedings of the American Oriental Society for October 1884, published 
>n the J AOS. VoL XI, pp. CCXXXX ff. 
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Against the etymology of the two authorities first quoted is to 
be urged that (see their own dictionaries) the root 2 vr does not 
signify willing, command, prescription, but only choice or preference; 
the idea of laying down the law, which runs through all their 
leading definitions, is by no means to be found in it. There is, to be 
sure, a certain relationship between ‘ choose ’ and ‘ command,’ but 
it is not so close as to allow of simply substituting the latter for the 
former. Hence even if we admit the derivation from 2 vr, the 
Petersburg lexicon’s scheme of definitions, as it now stands, must be 
pronounced unacceptable and requiring to be recast. Nor does the 
transition from law and ordinance to action, through the sense of 
prescribed activity and accustomed action, seem an easy or natural 
one. 

The objection of non-correspondence with the proper meaning 
of the root is avoided by Benfey, who virtually starts from the sense 
of ‘ chosen activity, selected course of action,’ and then simply drops 
the idea of choice or selection in the following senses. No such 
meaning as the former is recognized by any of the other authorities 
who have discussed the word ; and if one examines the references 
given by Benfey under it, he will find that no implication of choice 
is at all called for by them ; in fact, this author’s leading definition 
is an otiose addition to his system of meanings, and made only for 
the purpose of forcing a connection between the real senses of the 
word and its assumed etymology. 

My own idea of the word corresponds nearly with Benfey’s, save 
that I would get rid of the forced implication of choice or selection 
by accepting a different etymology. 

If we derive vrata from either root having the form vr we have 
to recognize in it the suffix ta, which, except as making the passive 
participle, is of great rarity ; in fact, the only analogue to vrata 
would be marta ‘mortal,’ from \[mr ‘die,’ and this would show a 
difference both of accent and of root-form. Notably easier as regards 
the external shape of the word would be a derivation from \[vrt 
‘ proceed,’ with suffix a ; the form vrata instead of varta is excep- 
tional, but need cause no great difficulty, especially as it finds 
support in vraja, trada. The word vrata then, from vrt would mean 
something like a procedure, course, line of movement, course of 
action, then conduct or behaviour. This would correspond to 
meaning 5 in the Petersburg lexicon scheme, and 2 and 3 m Benfey’s 
scheme. Then the developments of meaning would be on the one 
hand to a habitual, established, usual, or approved course of action or 
line of conduct — a familiar transfer, as instanced by guna ‘virtue,’ 
rupa ‘ beauty,’ and the like, and, on the other hand, to a special act 
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or series of acts or ceremonies of an obligatory character, imposed 
by morality or religion ; and any other senses would be easily 
explained specializations of these. The whole sphere of significance 
of the word seems to me more naturally covered in this way than in 
any other. Even the phrase vratb tava (of which Grassmann makes 
a final separate head, as if in doubt as to how it shall be connected 
with the rest) seems not less readily explained as meaning ‘ in thy 
(established or approved) course, following thy lead or example,’ 
than ‘ under thy control or protection,’ or * in thy service,’ as sug- 
gested by the other authorities. 

The leading sense of ‘ course of action or behaviour ’ appears to 
me best to suit the great majority of the compounds with vrata, even 
in the Veda : e.g., vivrata , ‘ of discordant action,’ dpavrata 1 of offish or 
rebellious conduct,’ imuvrata 4 of submissive behaviour ’, siicivrata 
4 doing beauteous work,’ suvrata 4 of excellent conduct,’ and so on. 
The commonest Rigveda compound, dhrtdvrata, admits of more than 
one interpretation, as from the leading or the developed sense. 

There are passages here and there which appear to indicate a 
recognition of the etymological connection of vrata with root vrt : 
such are vdm emu vratdni vdrtate (RV. i. 183. 3) ; adityasya vratam 
anuparydvartante (AB. iii. 11). It would not however, be proper 
to insist too much upon their importance, since they might possibly 
be accidental collocations, or artificial plays upon words. But the 
general character of the verbs used along with such a noun has a 
legitimate and important value as pointing to its fundamental sense. 
And the verbs which take vrata as object decidedly favour its inter- 
pretation as a 4 word of motion.' We do not find them to mean 
4 obey, submit to, accept,’ and the like, but rather 4 follow after, 
pursue, attach one’s self to,’ and so on (i, anu-i, anu-car, anu-ga, anu- 
vrt, sac, etc.). Examples are : ydsya vratam pasdvo ydnti sdrve (A V. 
vii. 40. 1), arm vratam carasi (RV. iii. 61. 1), visve... vrata padeva 
sascire (v.67.3), tava. ..vratam ague sacanta (vii. 5. 4), tarn rjuyantam 
anu vratam (i. 136. 5) — and many others might be quoted. The only 
notable exception is the root mi or, mi (alone, or more frequently, 
with prefixes a or pra), and here the original meaning of the root is 
doubtful (its connection with Latin minus etc., usually accepted, is 
highly questionable), and the difficulty of explanation seems about 
as great with one understanding of vrata as with another. 

If this account of vrata shall approve itself to acceptance, the 
hitherto assumed shade of meaning in sundry Vedic passages will be 
slightly modified, but their interpretation will not be essentially 
changed ; since the matter involved is not so much the senses them- 
selves of the word as their derivation and relation to one another, 
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tn preparing this paper, the fact was overlooked that M. 
Bergaigne also, in his Religion Vedique (iii. 212 ff.), has treated of 
the history and use of the same word. He gives yet a fourth deriva- 
tion, different from that of any of the three other authorities — 
making it come, indeed, like Muller, from the root 1 vr, but with 
the primary sense of 4 guard, protection/ This appears not less 
unacceptable than the rest ; and here, again, it may be said that M. 
Bergaigne's learned and acute discussion of the uses of the word does 
not at all necessarily repose upon its etymology as held by him, but 
only upon prevalent senses of it, as to which all are agreed. 


§ 2. In the following monograph, I have discussed every passage 
in the RgVeda in which the word vrata occurs, whether in its simple 
or compounded form (the total number of such passages being nearly 
300) and set forth my own scheme of definitions for the word, a 
scheme which being materially different from those proposed so far, 
throws new light (in my opinion ) on many a vrata — passage in the 
RV. I fully endorse Whitney’s view regarding the etymology of the 
noun vrata , viz. its derivation from the root vrt—t o proceed, with 
the suffix <x. Nay, I go further and maintain that the derivation 
from either 2 vr * choose ’ (vrnzte) or from 1 vr (yrnoti) whether with 
the sense of ‘ guard, protection * as M. Bergaigne 2 proposes or with 
the sense of ‘ enclosure, setting apart, fencing off, or forbidding 
( varayate means : he prohibits), as Max Muller 3 does, is impossible . 
As regards 2 vr ‘ choose’ , not a single vrata passage in the RV. 
favours (as I shall show) the meaning 4 will, command, obedience or 
(fixed) purpose/ In fact, the word vrata as denoting some kind of 
physical activity is, in the RV., sharply distinguished from words 
denoting mental activity ’ such as dim (in IX. 112. 1) and citta (in X. 
166. 4)! As for the root vr ( vrnoti ), suffice it to say for the present, 
that the basic sense or idea underlying all the uses of vrata in the 
RV., is that of ‘turning, turning round, rolling, revolving, movement, 
passage, course, procedure, advance, march etc/ There is nowhere a 
suggestion of 4 prohibition , enclosure , confinement , restriction or determi- 
nation * but rather of 4 movement, expansion or extension/ Vrata , in 
the RV. is not something 4 in itself protected* but that (ritual or 
other) procedure or (religious or social) activity which, in the 
course of its expansion , requires protection (compare the compound 
word vratapd , protector or keeper of the vratds ). Whitney is 


2. Religion Vedique, iii. 212 ff. 

3. Vedic Hymns ; SBE. Vol. XXXII, 236 ff. 
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perfectly right when he says 4 that the general character of the verbs 
used along with a noun has a legitimate and important value as 
pointing to its fundamental sense and that the verbs which take 
vrata as an object decidedly favour its interpretation as a ‘ word of 
motion/ After citing examples of verbs like arm-car which do not 
mean * to obey, submit to, accept * and the like, but rather ‘ follow- 
after, pursue * and soon, Whitney mentions (what according to him 
is) the only notable exception — the root mi or mi (alone or more 
frequently with prefixes a or pra) t the original meaning of which is 
according to him doubtful. I may however, draw attention to a 
passage ( a RgVeda repetition ) which decisively establishes the 
original character of that word as a verb of motion : — I. 124*3 C ^ = 

r 

V. 804 c ^ rtasya panthdm dnveti sddhu , prajdnativa na diso minati 
(meaning), 1 (The Dawn when she appears clothed in light, in the 
east) follows carefully the path of rtd and like one who knows, does 
not miss (na minati') the directions/ There could be no doubt that 
mi or mi is here, a verb of motion having the primary sense * to miss 
i e. to deviate , wander or stray from * the (right) directions. This 
passage further shows that 4 to violate, damage, harm, or reduce * are 
but secondary meanings of the verb. 

§ 3. It is to be regretted that Prof. Whitney did not follow up 
the logical conclusions resulting from the etymology which he so 
brilliantly and convincingly proposed. The consequence is that he 
has not formulated a system of meanings for the word, which could 
properly and adequately cover all the uses of the word in its simple 
as well as compounded form. He puts forth the meaning * proce- 
dure, course, line of movement, course of action/ then, 4 conduct or 
behaviour/ the development of which (according to him) would be 
on the one hand to 4 a habitual, established, usual or approved course 
of action or line of conduct ’ and on the other hand to 4 a special act 
or series of acts or ceremonies of an obligatory character imposed by 
morality or religion/ When he says, 5 however, that 4 any other 
senses would be easily explained specializations of these ’ he is hardly 
right, in my opinion. There are serious gaps in his system of mean- 
ings , These omissions are due to the fact that he has not paid 
sufficient attention to the significance of the root vrt and its impor- 
tant shades of meanings. Thus the root vrt means not only * to 
proceed ’ but also 4 to turn, turn oneself, turn round, revolve, roll, 
move on, pass on’ etc. Thus vrata should mean not only 4 procedure, 
course, line of movement, course of action ’ and then 4 conduct or 


4. See his note quoted above. 

5. loc. pit. 
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behaviour ’ but also ‘ turning round, revolution, circular movement, 
around 1 etc. Secondly a missing link in Whitney’s : chain of 
meanings is the meaning 4 route, circular path (like gatu a path, 
from \f gd> ‘to go 1 ) which is but a perfectly natural (nay, almost 
inevitable) development of the root-meaning, as will be shown 
hereafter. 

§ 4. Generally speaking, scholars have not (in my view) taken 
sufficient notice of the very important part, this sense (viz. route , 
circular path , etc.) of the word vratd, plays in the RgVeda because 
the tendency is to be satisfied with the meanings ‘ will, law, statute, 
command, sacrifice, vow, fixed purpose, duty 5 etc., as far as possible* 
The fact has not been adequately appreciated that in the vast majo- 
rity of vratd-pas sages in the RgVeda , it is the vratas of the gods that 
are spoken of, rather than the vratas of the human worshipper or 
poet. In my opinion, the numerous passages wherein the RgVedic 
poets speak of the vratas of the gods , betray their vivid impression or 
reminiscences of the fixed luminous rounds or paths traced by the 
luminaries ( devds ) across the sky or in heaven and this is just what 
we should expect. The common name deivos (Skt. deva-s, Lith. 
deva~s , Lat. deu-s), god, shows that the conception of higher gods 
whose nature was connected with light (div, to shine), and heaven 
(dtv) had already been arrived at in the Indo-European period and 
was a vital force in the poetry at least of the RgVedic age . The ddivyd 
vratd or vratdni (the divine vratas) so often mentioned in the RgVeda 
are rather the ‘ heavenly routes,’ ‘ the divine rounds ’ ‘ the periodi- 
cal movements across the sky ’ or * the rules of the heavenly road,’ 
closely adhered to , by the gods themselves rather than ‘ holy laws ’ enun- 
ciated or laid down by a particular deity and binding on its devotee 1 
When, as often in the RgVeda, there is a reference to the missing 
of the vratas of a god (Compare I. 25, 1), the vratas are either such 
actually perceived periodical movements or regular appearances of a 
deity, like Agni, kindled on earth, like the Sun or Indra (after the 
winning of light and the Waters) or like Soma or the regular L e . 
daily i monthly or seasonal visits or attendances of deities like Varum at 
certain religious observances , ritual acts or sacrificial performances of 
human worshippers , which closely corresponded or were coordinated in 
the ancient calendar to such rounds or visits [Compare III, 32,5c : sci 
d vavrtsva haryasva yajhdih (meaning) : 4 As such (O Indra) Lord 
of bay steeds, turn hither by reason of (our) sacrifices / Here vavrtsva 
(turn hither) is the 2 Sing, Pfi Imperative form of the very root vrt, 
from which vratd is derived]. 

§ 5. Finally, in (that comparatively small number of) passages 
where the vratas of human beings are mentioned, the connotation of 
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the word embraces the following shades of meaning : — Line of beha- 
viour, duty, profession* ordered ( physical ) activity, conventional 
conduct in the religious and social sphere. Thus, the connection of 
the word with its fundamental sense — its root-meaning, is never lost 
sight of. In these passages, the word not only symbolises the ethical 
ideal of the social and religious life of the RgVedic Aryans in general 
but also connotes the sum-total of the religious and social duties of 
each of the three higher classes of Aryan society in particular viz. 
Brahman (or Brahmana ), Ksatrd (i. e. Ksatnya, rajanya or rdjan) 
and Vis (ydisya) and is, in a sense, the forerunner of the later words 
* varna-dharma ’ and jati-dharma , which became current with the 
hardening and elaboration of the Caste-system in India. 

§ 6. I shall now formulate the scheme of definitions, the system 
of meanings which, in my view , is the most natural and rational and 
which I have arrived at, after a careful consideration of each and 
every vr aid-passage in the RgVeda. Then will follow a discussion of 
the source-texts themselves on which my conclusions are based. 
Before I put forth the scheme, I must explain that there are two 
parallel phases of the semantic evolution of the word — phases, which 
for the sake of convenience, I may call the ‘ divine ’ phase and the 
‘ human 9 phase. These are not necessarily separated in time and 
may have been concurrently developed, though it would not be far 
wrong to say that the 4 divine 9 phase is probably the earlier one. By 
6 divine 9 phase, I mean the phase represented by the set of meanings 
which can be assigned to the word when it pertains to the gods (or 
devds) viz. Usas, Surya , Asvins, Pusan , Mitra , Varuna , Parjanya , 
Aditi , Daksa , Soma , Savitr , Visnu , the Rivers, Indra and Agni , indivi- 
dually or collectively as the vratds of the gods ( devdndm or ddivya). 
As I have already pointed out, the fixed notion regarding vratd 
(derived from the classical language) that it is something like a 
particular vow undertaken or a holy law obeyed by a human 
devotee to propitiate a particular deity, has been the source of much 
confusion when read into Vedic, especially RgVedic literature. The 
‘ human 9 phase is seen in those passages where there is a mention of 
the vratd or vratds of men in general i. e. according to the RgVeda 
only those who are Aryan (the non-Aryans being described as 
avratd , apa-vrata and anyd-vrata) and in such passages as speak 
specifically and separately of the vratds of the poet-priests, kings, 
patrons, or liberal chiefs and of the visah (the Aryan masses as such). 

| 7. As in my view, the derivation of vratd from the root vrt is 


The Scheme of 
Definitions 


hardly in doubt, the root-meaning of the noun 
corresponding to the senses of the root enume- 
rated above (in section 3) would naturally be ; 




I. Turning , turning rounds revolution, a round , rolling , movement, 
passage, course, procedure, running or flowing (of the Rivers or of 
Par jaw a), (physical) activity etc. 

II. A most natural development of this meaning would be : — 
(Fixed) passage , (circular) (settled) roufte, (beaten) trach 
orbed (of Rivers or Waters), area or sphere of rolling or expansion , 
etc. From the root t?rf, we have primary nominal derivatives like 
vdrtman and variant , with the meaning ‘ path or way 1 and all I mairn- 
fcain is that vrata is a similar derivative from the same root (formed 
with the suffix a) with exactly the same sense. Compare also the 
nouns path or path ( = path or way) which are supposed to have 
been derived from a postulated root path or panth , to go or the nouns 
ydma and yaman (= course or way) from y a to go. This tendency 
to derive from verbs of motion, a noun expressive of ‘ the way or 
path 1 over which that motion take places, is not confined to San- 
skrit only. To take but only one instance, the English word 
‘ passage ' means the ‘ act of passing * as well as the ‘ way by which 
persons or things may pass.’ Once, therefore, the derivation of 
vrata from the root vrt is accepted, the sense * path or way ’ must be 
acknowledged to be a normal and inevitable development of the 
primary meaning ‘ turning, proceeding', etc. of the noun vrata. 

III. A natural corollary to meaning No. II is the meaning :— 
The (entire) area covered [by the (regular) paths], the sphere (of 
movement or influence), the region (of activity), prescribed dominion , 
realm , jurisdiction , auspices , province etc. This sense suits parti- 
cularly those passages wherein the word vrata is used in the singular. 

IV. (Senses Nos. I and II, as it were, converge into the next 
viz.) routine , career , law or laws of movement , periodical appearance 
(in heaven) or visit to the worshippers home or sacrifice 6 settled proce- 
dure, customary activity, prescribed behaviour (expected) deportment 
recurring march or passage , (seasonal) journey etc. This sense is more 
appropriate when the word vrata is used in the plural. 

V. [ As the passage or movement of the devds or heavenly 
luminaries across the sky (and the consequent possibility of their 
journey or visit to the worshipper’s abode) was the result of the 
triumph of the powers of light over the forces of darkness, the next 
stage in the semantic evolution of the word is represented by the 
meaning]: (triumphant) inarch or movement, (victorious) advance or 


6. Compare Macdonell, Vedic Mythology, p, 18 : ' The gods in general are 
described as driving luminous cars, nearly every individual deity being also said to 
possess one. ...In their cars, the gods are frequently represented as coming to seat 
themselves on the layer of strewn grass at the sacrifice * (italics mine) , 


activity , exploit ; performance * deed or act (of valour or strength) etc. 
It is evident that this meaning is tut the intensification of meaning 
7io: 1 i e. the root-meaning . There are no separate illustrative 
source-texts for the root-meaning and none need be expected. . A 
classical parallel would be manasvin (literally 4 one with a mind *) 
meaning 4 One with a strong mind.’ 

. VL Ordinance , arrangement, Zan> of behaviour or rule or code of 
conduct (laid down by a divinity). It will be seen, from the following 
discussion of source-texts, that this sense is suitable only in a very 
small number of passages ( only in three out of a total of more than 200 
vrata passages ) and yet this sense has been held by a number of 
scholars to be the dominant, the principal significance of the word, 
suitable in the large majority of its uses in the RgVeda! The 
rendering 4 law ’ or 4 holy law * generally reserved for the word 
vrata is unfortunately so beautifully vague and so eminently non- 
committal that it escaped being challenged so far ! 


. I. [ In conformity with its root-meaning, the word has here also 

The Human Phase t ^ ie sense 1 ‘ Physical ’ activity (as distinguished 
from mental activity ), practice, ( expected ) 
behaviour, duty, customary activity, (hence) profession, vocation. 
(It will be seen that this sense exactly corresponds to meaning IV of 
the so-called 4 Divine ’ phase 7 ). 


II. (On the socio-religious plane, the connotation is : ) The 
sum-total of those peculiar ethical and religious duties and practices 
which made up the culture-pattern of the Aryans i. e, the Aryan cult 
as such . 


III. (From this general sense, follows the particular one viz.) 
the specific (social and religious) duties of each of the three upper 
classes of Aryan Society viz. the poet-priests, the patron-kings (i e. 
the military or ruling class) and the visah (or the Aryan masses). 
In this respect, the word is the fore-runner of the later terms varna- 
dharma , jdtidharma etc. 

IV. Devotion to Duty (in general) on the part of men and 
women. 

§ 8. We shall now take up the discussion of the source-texts or 
the various vratd-passages scattered throughout the Rgveda (the more 
important of them first ) classified under the different shades of the 
two phases of the semantic development of the word as pointed out 

7. For facility of reference, we shall adopt here-after, abbreviations like D4 t Hl 
etc., where D and H stand for the Divine and Human phases respectively ^ of the 
word vrai&, 
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above. The translation of these passages is mine and is original, 
not only in the sense that the interpretation of vrata is new but 
also in the sense that it differs in other respects as well, from the 
accepted versions, as will be seen (in many cases). 


THE MORE IMPORTANT PASSAGES WHERE 
THE MEANING D 2 FOR VRATA IS MORE 

NATURAL THAN ANY OTHER AND LESS 
VAGUE THAN 1 HOLY LAW.' 

[D 2 =( Fixed) passage, way, (circular) path, (settled) route, 
( beaten ) track, channel or bed (of Rivers or Waters), area or 
sphere of rolling or expansion. ] 

§ 9. I. 183. 3 

3TT TOTH WfH ^TF *«IT HTH. 

Sit IHri% Hrfer i 

Trans : — Mount up'to the lightly rolling one ( suvr'tam ), that car 
or yours, laden with oblations, which rolls along (vdrtate) the ( pre- 
scribed) routes ( vratani ), whereon O Men, O Nasatyas, you go your 
round (vartih) for stimulation for us and (our)offspring. 

NOTES From the deliberate play on the root vrt and its deri- 
vatives indicated within brackets above, it should be clear that 
vratani is the cognate object of the intransitive verb vrt, allied to it 
etymologically. The importance of this verse for establishing the 
derivation of vrata from the root vrt cannot be overstressed. 

§10. X. 111. 4ab:— 

I# Hfr %hT dwiTW 

[ p#- f%T% &ITHT 
jfPTTT # HTOTTHT II ] 

Trans : — Indra broke down with his might, the vratas of the 
.mighty arnava, praised (during the act) by the Angirasas ; 

NOTES; — If ever, evidence of the concrete and physical cha- 
racter of the vratas was wanted, it is supplied by this passages. It 
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cannot be said that the word here represents a ‘ concept * or * idea.’ 
The vratds spoken of are those of arnava, a watery monster who is 
also named in a parallel passage (a partial repetition) viz. X. 67*12 : 
Indro mahnd mahato arnavdsya ; vi murdhdnam ahhinad arhuddsya = 

* Indra broke down with his might, the head of the mighty arnavd , 
arhndd by name. 1 So the word vratds must mean the tracks or paths 
of the physical extension of the sea-monster arbudd , with which he 
blocked up the waters (Cosmic ?) by lying across them. That he 
did so by lying athwart the beds of the waters like Vrira is clear from 
the fact that breaking down the vratds or areas or spaces of exten- 
sion of the body of this monster was like breaking his head ! An 
exactly parallel description is that of Vrira in I. 32, 7, 8 and 10. The 
10th verse says that Vrtras (dead) body remained in the midst of 
river-streams. So the passage is almost conclusive evidence of our 
meaning of vratd . 

§ 1L V. 67. 3 2— 

Wat sfawr i 

frrr 

'TTT% # TV'?: II 

Trans : — All these-Varuna, Mitra and Aryaman, the all-posses- 
sors, follow the vratas, as if with feet and protect the mortal from 
harm. 

t 

NOTES ' The phrase : ‘pada ivd ( = as if, with feet), is eloquent 
testimony in favour of our meaning. The devds follow the fixed 
luminous paths in the heavens, as surely and as regularly as as if 
they were endowed with feet ! No meaning other than " courses, 
paths or ways ” in suitable here. 

§ 12. I 83. 5 

gffosster S^ft: 

HH: WHtTT t*r STTSTFf I 

3tt tit sd^HTpRi- vtstt 
3TH5#' rrsrTJTt h 

Trans : — Atharvan first extended the paths ; then was born the 
yearning Surya, the Keeper of the vratas ; kavyaf usand drove hither 
the Cows together ; we worship the immortal birth of Yama. 


8 Kavya Usana fashioned the bolt for slaying Vrtra, for Indra, ( I. 121. 12 ) 
who is represented as identifying himself with that sage (IV. 26. 1), Thus the Cows 
are the morning rays or the waters. 



Notes This is a very important verse for the original sense 
of math, which I maintain, is ‘the paths ' of the luminaries like Surya. 
The first pada actually refers to these ‘ paths ’ which in other 
passages are described as laid down by Varuna etc. for Surya (VII 
87.1). The third’ pada refers to the driving of the cows along the 
same vrata or paths. 

[Though this is not the place to discuss the whole question, I 
may as well suggest that here in the 4th pada, Yama is plainly indi- 
cated as the (setting) Sun rising again in the east ! I personally 
think further that the ‘ yama and yami ’ story is the story of the 
dawn and the rising sun, who (the latter) is often called svhsur 
jarah (the lover of his sister) in the form of Pusan (VI. 55. 5)]. 

§ IS. I. 65. 2 

|3T 3^ IcTF J- 

113 #■ 

!P*I %t, isrir?3. « R ii 

Trans : — The gods followed the vratas of rta ; there was (as a 
result) an encircling, as if heaven (should encircle) the earth. The 
waters strengthen with praise, him the well-developed, the well- 
born (child) in the lap, in the womb of rta. 

NOTES : — I have explained in my notes to III. 4-7 (which please 
see) why I think that the original sense of rta in the Rv„ was 
probably * the broad belt of the Zodiac Even apart from that, our 
meaning of vratas as * paths ’ receives confirmation from the present 
verse which says that when the gods followed the vratas, there was 
an encircling movement, which almost looked like the encircling 
of the earth by heaven. In other words, the luminaries followed 
the vratas or paths that extended from one end of heaven to another 
and back again (i. e. across the Zodiacal belt which encircles the 
earth and thus could be called the wraths of rta). 

§ 14. I. 92. 12 5— 

Tgyr |W trgrRT 
t%*| 3 s srrfqT i 

%RT TT^TT^fsTFir II 

Trans The resplendent, blessed one, unfolding her rays like 
kine, like a river (unleashing) its flood, has shone forth, far and wide. 
Not missing the divine vratas, she is perceived as visible with the 
rays of the sun. 

12 


NOTES:— A very important passage xs this, for determining 
the meaning of vratd (compare I. 124. 2). If this verse is read in 
connection with I. 124. 3 and V. 80. 4, both of which have an 
identical second hemistich which may be rendered as “straight does 
she go along the path of rtd ; as one who knows, she does not miss 
the directions”, there can be no doubt that the vrat&s are the path- 
ways of the luminaries extending in the right directions and laid 
along rtd [the broad belt and the Zodiac? See my notes to III. 4. 7 ]. 

§ 15. I. 124. 2 

JTFfgrcft I 

Trans: — Not missing the divine vratds (but) reducing human 
ages, Usas, the last of those that have departed, but the first of those 
yet to come, has shone forth. 

NOTES: — Considered along with the verse I. 92. 12 (see notes 
thereto), this verse may be said to give the exact connotation of the 
word vratd. The last two padas: ‘the last of those that have 
departed ’ etc., show that the whole series of Dawns is in continuous 
movement and that it is during this movement that the vratds of the gods 
are not missed. In I. 92. 12, the same expression, in fact, a pada 
identical with the first pada here, occurs and the context of ‘ not 
missing the vratds ’ is the ‘ being perceived as visible with the suns 
rays’. So, luminaries like the Dawn shine and move while following the 
vratds i. e. either fixed tracks in the heavens or the regular and fixed 
routine or laws of movement prescribed for them. 

§ 16. The epithet vi-vrata (following various vratds) is valuable 
evidence of vratd meaning, in the Rv., predominantly * path, way, 
course, career’ etc. In six passages out of the seven in which the 
word occurs viz. I. 63. 2, VIII. 12. 15, X. 49. 2, X. 105. 2, 4 (as a 
dual ) ; and X. 23. 1 ( as a plural ), it qualifies the ( two ) tawny (or 
bay) steeds of Indra [ hari, hdrinam, naddyok ] The context shows 
that ‘ moving or wandering along diverse paths ’ is the only natural 
rendering and in fact, Griffith 9 renders it ( in X. 49. 2 ) thus l In 
one of these passages viz. VIII. 12. 15, we are told that the bay 
steeds [ which are described in other passages as vivrata, in a good 
sense ] are not vivrata ( or deviaters ) from rtd. In other words, 
however, diverse their paths, they do not deviate from rtd [ which 


9. Hymns of the ?gveda f translated into English with a popular commentary. 



as I have suggested elsewhere, 10 may have meant the broad belt 
of the Zodiac within which the luminaries moved and along which 
the maths of Indra's bay steeds were laid]. In X. 55. 3 cd. (the 
seventh passage ) we have jydtisa vivratena...! purposely give here 
the translation of the passage by Griffith, 11 so that no pre-conceived 
notions of mine could be said to have strained the sense — ‘ with 
four and thirty lights he ( i. e. Indra ) looks around, lights of one 
colour, though their ways are diverse ’( italics mine ). This passage 
describing the splitting up and spreading of the light into 34 ways 
or paths is eloquent testimony of our view of vrata, A parallel word 
is vi-pathi and the passage V. 52. 10 ab : — 1 

sparer arg’m: i 

has two epithets of the Maruts, corresponding to our vi-vrata and 
anu-vrata ( with only the substitution of phth for vrata ! ). 

§ 17. VI 70. 5ab 

snpret ?rpt i 

Trans: — ‘May heaven and earth, dropping madhu, yielding 
madhu and having vratas of madhu, pour down madhu (mead ; here, 
rain) for us’. 

NOTES: — Here the translation:, ‘law’, ‘duty’ or ‘will’ for 
vrata becomes almost absurd! In fact, Griffith 11 renders the epithet 
madhuvrata as : * with balm upon your paths' ; and this is undoubtedly 
correct. The paths of the luminaries were laid (as we have seen 
from I. 35. 11) in the antariksa (air) i. e. between heaven and earth 
to whom they may properly be said to belong. 

§ 18. III. 3. 5a 

335® *^3 WKarH ... i 

NOTES: — The epithet hari-vrata used of Agni here tells the 
same tale. Agni is described as ‘bright ( candram ), with a bright 
car •( candra-ratham ) and of reddish-brown or tawny vrata ( hari- 
vrata )’. I think the context here leaves no doubt that vrata in 
hari-vrata means ‘trail, career, or path’, the compound meaning 
‘whose career or paths are golden’. Oldenberg’s translation 12 
‘ whose every law is golden ’ is an example of the straits to which 
non-recognition of this sense of vrata can drive scholars ! 


10. See my notes to HI. 4. 7 . 

11* Hymns of the Rgveda, English Translation. 



§ 19, We shall now consider the suci-vrata passages. The root 
sue in siXci means 4 to shine, to flame up/ In IV. 2. 17 it means 4 to 
kindle.* Therefore the word stici can only mean 4 brilliant , bright , 
flaming , resplendent / The meaning 4 pure * is purely figurative and 
secondary and is found only in a few passages ( about six or seven 
out of a total of one hundred and more ) in the Rv. when it is an 
epithet of manisd t stdma, mail or girah. n If we therefore shed our 
prejudice of as meaning nearly everywhere, 4 vow, holy work 
or service, holy law imposed by gods on men , then suci-vrata can only 
be rendered as 4 of shining paths , courses or career ’ or as 4 of 

shining dominion / 

It is an epithet of Agni in three passages. In VIII. 43. 16b 
Agni is addressed as ‘ of red steeds and bright vrataf Evidently Agni 
4 of the blazing t trail or path * is meant. In VIII. 44, 21 Agni is 
described as sucivratatama i. e. suci-vrata par excellence and as 
4 shining bright when sacrificed to ’ ( pada c ). In X. 118. 1, Agni is 
spoken of as 4 shining among men and suci-vrata in his own abode/ 
All these contexts show that the epithet pictures Agni as One 4 with 
a blazing trail, track or sphere.* It is interesting to note that the 
Rv. poets have not failed to notice and develop a paradoxical aspect 
of Agni’s activity viz. that if Agni blazes the trail while he is 
advancing , he also leaves a charred and black path of cinders and 
ruins when he has advanced . Hence, he is called 4 Krsnddhvd * 
( IL 4. 6c ) and 4 Krsna-vartani * ( VIII. 23. 19c ) meaning 4 leaving a 
black trail , variant being a synonym of one vratd ! 

As regards the two suci-vrata passages referring to the Asvins, 
in one ( L 15. 11 ), they are further specified as 'having fires blazing* 
or 4 bright with flames * and in another, they are addressed as 
4 sons of heaven/ These specifications lend point to our view of the 
epithet, in as much as the Asvins as matutinal deities follow a lumi- 
nous path across the sky. In VI, 70. 2, heaven and earth, qualified 
as suci-vrata are described as 4 illuminators of this world/ Finally, 
from what we know of Mitra and Varuna, we should be prepared for 
the application of this epithet to them ( VI, 16, 24 ; III. 62. 17). 
In the latter passage, they are described as 4 stlci-vrata over long 
distances * ( drdgHsthabhih ). I do not think, the latter word should 
be unnecessarily rendered as 4 for a long time * (!) because we refuse 
to recognise the spatial character of vratd l 

§20. HL59.9:— 

fmr i 

fsr fSTWtTT 3W* It 

13. The word is thus parallel to the English word bright. 



Trans :— ‘ Mitra among gods and men has provided foods (isah) 
that are istdvratah, for the man whose sacrificial grass is trimmed 

NOTES:— Macdonell 14 explains the compound as follows:— a 
Bv. agreeing with isas, ‘food regulated by the ordinances which 
Mitra desires i. e. to be eaten according to fixed rules’. This is an 
example of the straits to which scholars are driven by their fixed 
notion that i rata means the same thing in the Rv. as in later lite- 
rature! According to Macdonell, ista the first member of the 
compound refers to the desires of Mitra ; ‘ vrata the second member, 
to the fixed rules followed by men and the whole compound qualifies 
isah ! ! In my opinion, the explanation of this epithet of ‘ foods ’ is 
found in the phrases ‘ isam neta' = ‘the leader or guide of food (to 
men’ ) as used of Agni in III. 23. 2d and ‘ isam volha ’ = ‘Jthe con- 
ductor of food ’, as used of the car of the Asvins in VII. 69. 1. We 
can now understand our epithet as meaning ‘ (foods) which follow 
the desired paths ’ or ‘ going the desired (right) way ’ so as to reach 
the devout worshipper. I think any other sense is hardly natural. 

§21. V. 40. 6:— . 

^sNthith ffrar 
3TWT fefr HhWtHT I 

§*nrur n 

Trans:— When, O Indra, thou didst strike down the (magic) 
wiles of Svarbhanu, operating below the sky, Atri recovered with 
bis fourth prayer, Surya concealed in darkness that strayed from its 
vrata ( apa-vratena ). 

NOTES:— It is now generally admitted that this verse describes an 
eclipse of the Sun-a somewhat unexpected phenomenon. When the 
darkness envelopes and conceals the Sun every night, it may be called 
the ‘darkness that follows the regular routine (vrata) or anuvrata but 
when all of a sudden, during daytime, the darkness envelopes the 
Sun, it surely has strayed from its regular routine and may be describ- 
ed as dpavrata ; compare * jydtisd vivratena ’ in X. 55. 3cd : ‘ with light 
that scatters in various directions’ or ‘ goes along diverse paths ’. 
§22. VII- 47. 3:— 

IprtrasTT: 

HT Fsfc? H RHRT 3HTR 
* gar II 

14. Vedic Reader, p, 83. 


Trans : — (The waters) possessing a hundred (i. e. numberless) 
means of purification, delighting in their own strength, the Goddesses 
go the path of the Gods. They do not miss the vratas of Indra ; 
offer the oblation (rich) in ghee to the Rivers. 

NOTES : — The 2nd and 3rd padas which are mutually explana- 
tory, give convincing proof of my proposition that vratd — the path of 
the Gods in heaven and the next verse of this same hymn tells us 
that Indra excavated a gdtv. (or pathway) for the Rivers to flow and 
that they were illumined by the beams of Surya. So vratd is the 
luminous path traced by the gods across the heavens, the very track 
followed by the heavenly Rivers. In the Avesta also, the waters 
are said to follow the path made by Mazda or the way made by the 
gods. In the Vendidad XXI, 4-5, the swift-horsed sun is asked to 
go along the watery way in the skies above. 

§ 23, VIII. 40. 8 

tn i ^ ?? i 

aw jrftar apg fewrfr 

[ #r ] 

Trans : — Those two Resplendent ones who rise from below the 
sky upwards with their rays : bearing on in accordance with the 
vratd of ( those very ) Indra and Agni, the Rivers go on — the Rivers 
which they released from restraint. 

NOTES : — It is well-known in the mythology of the Rv., that 
Indra who released the streams pent up by the dragon (II. 11. 2)< 
dug out channels for them (II. 15. 3) ; the meaning of vratd here 
can therefore only be ‘ the paths or channels chalked out for the 
waters by Indra (and Agni)’. The two Resplendent ones (svetau), I 
take to be Indra and Agni (following Sayana) . 

§ 24. IX. 82. 5 

trsr sitot 3T*ja: 

> ,,L ?>■... 

m ws u 

Trans ( Just ) as, for the ancients thou, O Indu, unwearying, 
the winner of hundreds, the winner of thousands, wentest round 
[ parydyak i. e. in passing through the strainer and flo wing into the 
jars] to strength [ vajam , because it is then strengthened with water 


and milk], so (now) flow on for new blessings; the waters follow 
thy vratd (or course ). 

NOTES : — IX. 2. 3 and 4 describe very much the same operation 
in the preparation of the Soma juice. We are there told that 
’ the Soma was made to flow and that the waters follow after him’. 
This makes it quite clear that the waters go the way ( vratd ) that 
Soma has gone i. e. the admixture of the Soma with water takes 
place when, after passing the filter, the streams of Soma flow on to 
the forest of vats like buffaloes (IX. 33. 1). It may also be noted 
that this is the earthly version of the heavenly rivers following the 
vratd of the celestial Soma. 

§*25. IX, Bo. 4: — 

sr 

rarefy i 

spr ra§m sTr^rr it 

Trans: — ludu stimulates strength, seeking to win — the Sage, 
the winner of booty, discovering the vratds and the weapons, 

NOTES: — What could the discovery of vratds mean? It is clear 
that it is something similar to ayudhd or some kind of material means 
of victory and should mean the * routes ’ or ‘ laws of movements ’ by 
following which success is ensured , as by the use of weapons. Vratd 
thus, cannot mean any ‘ spiritual means ’ like vows or religious 
observances. The last pada is thus, by a curious coincidence the 
version of the English phrase : ‘ finding (■ vidandh ) ways (vratd) and 
means ( dyudha ) ' [ to victory ] ! 

§ 26. VI: 8. 2 

Trans:— He, born in the highest heaven, (i. e.) Agni, the keeper 
of the vratas, protected the vratas ; highly wise, he measured out the 
firmament ; (the) Vaisvanara has touched heaven by his splendour. 

NOTES: — This is a description of Agni Vaisvanara (belonging to 
all men or Universal Agni) in its celestial aspect. The association of 
the function of 1 measuring out the firmament ’ with that of ‘ pro- 
tecting the vratas ’ and the reference to the illumination of heaven 
in the last pada, clearly brings out the sense of vraiani as the 


luminous paths in the heavens followed by the celestial Fire identified 
with the Sun (compare I. 83. 5b). ‘ Measuring out the firmament ’ 
is the same act as ‘ going along the vratds or routes laid along the 
firmament ’ ! 


§27. 


I. 24. 10 


IFft tr =£|rr FrffHra m 

mi wt fgs i 
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T rans These constellations set high (in heaven), which have 
been seen at night, wheresoever have they gone by day ; the vratds 
of Varuna are inviolate ; illumining (these), the moon goes on 
during the night. 

NOTES: — There is a reference here to the invisibility or tem- 
porary disappearance by day of the constellations. The pathways 
laid down by Varuna for the gods would not be known at night, if 
it were not for the moon who by her course makes them bright and if 
it were not for the constellations that are seen at night. The vratds 
(or paths) are thus seen to be intact (ddabdkdni) at night, v. 8ab says: 
V. has made a wide path for the Sun. to travel ; cf also VII. 60. 4. 
and VII. 87. 1. These fixed routes or paths ( pathah ) become the 
vratds of the gods ( like the Sun ), when they proceed ( root vrt ) 
along them. 


§28. VII. 83. 9:— 

. " i fWTwpr: fng«i| 

sRTFspfr ®rr*r ^ t 
Pfmt m f»mr ifrarrfJf: 

Trans: — One [(of you two) i. e. Indra] slays the vrtrds (enemies) 
in battles and the other ( i, e. Varuna ) always guards the vratds . 

NOTES : — It is quite in keeping with the character of Varuna 
that he should look after the safety of the routes, he dug out for 
Surya and the divine waters ( cf. VII. 87. 1 ). It is also well-known 
that these pathways of light and channels for the Rivers come into 
operation only after Indra has disposed off the obstructive vrtrds or 
enemies. Thus the two respective functions of Indra and Varuna 
are complementary. The connection of the word with the killing of 
foes makes our meaning more likely than the vague one of ‘ holy 
laws etc. v-' : v' ■ / ■: ■ 



| 29, VIII. 94, 2 

irert |srT 3^ 
prr ir#% i 
glfcrm ft ?! 

Trans :— She (i. e. Prsni), in whose laps, all the gods maintain 
(dharayante) their vratas, the sun and moon also, in order that they 
may be seen. : 

NOTES :-~The statement in the 3rd pada, that the sun and 
moon are seen only when they keep to their vratas, shows us that 
the sense of that word is ‘ tracks, or laws of movement followed by 
the sun and moon and other luminaries.’ As to where these move- 
ments take place, is rendered clear by the phrase ‘ in the lap (i. e. 
vicinity) of Prsni The latter represents the mottled storm-cloud 
or the mother of the ‘ Maruts whose lap could only mean the 
heavens. The vr aid... dharayante of this verse gives us the most 
natural explanation of the epithet dhrtavrata applied to Varuna and 
the other gods. 

| 80. VII. 75. S 

m w HFrerf 5?ifflrsrt: 
fS3T wpfe sns: ? 
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^ff%T I) 

Trans : — Here have arrived those immortal bright splendours 
of the lovely Dawn ; generating the divine vratas and filling the 
intermediate spaces ( atmosphere ), they have spread [ round about 
in various direction ] . 

NOTES :-~The function of ‘ generating [ or making manifest ] the 
vratas ’ is, as it were, explained in this verse I When the rays of the 
Dawn spread, the routes of the luminaries which the Dawn herself 
is soon to follow, become visible and are therefore said to have been 
created, as it were. We cannot translate vratas here as ‘ rites of 
holy worship,’ sand witched as the third pada is between the first 
t wo, intimating the arrival of the rays and the fourth, registering their 
spreading in all directions ! Compare III. 55. 1, which tells us that 
at the flashing forth of the Dawns, the adorning or polishing of 
the vratas of the gods takes place and I. 31. 2ab which ascribes the 
same feat to Agni who is kindled into a blaze at the flashing of 
the Dawn. 


| 31. III. 61. 1 
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Trans : — O wise Usas, rich with riches (or booty), accept the 
praise of the Singer, O Liberal Giver I Thou, O Liberal Goddess, 
ancient yet young, sustainer of many, (or active one 1 ), thou movest 
in accordance with the vrata, O Possessor of all treasures ! 

NOTES : — Here also, as shown in the notes to VII. 75. 3, the 
context shows the meaning of vrata. If we now compare : I. 124. 
3c : rtasya pantham dnv-eti sadhii, (prajanativa nd d'tso minati), with 
our pada : dnu vratdfn carasi, we see that the two parallel verbs of 
motion ( \f car and ) with the same preposition, determine the 
meaning of vrata as a path, route or way traversed or gone over by 
the Dawn. 

Ill- 55. 1 

mm ^sp- 
iffs T% wtr spit' i 
IfaT tlf3T15 f 

Trans : — When the earlier dawns flashed forth, the great aksara 
was born in the Cow’s step. Following (or adorning, prabhusan, pr. 
pt) as it does now, the vratds (fixed pathways ) of the gods, mighty 
and unrivalled is the spiritual power of the gods. 

NOTES : — I take the last two padas as one sentence (Cf. I. 31. 
2ab.) To take the third pada as elliptical 15 : “Administering the 
laws of the gods (I, the poet, say this) ” is, to say the least, highly 
artificial. Again how the vratds of the gods can be administered 
by the human worshipper or poet is a mystery I The fact is, that 
the meaning of the word vrata in the classical language is often read 
into the Rgveda ! Compare VII. 75. 3, where also we are told that the 
vratds of the devds come into play immediately after the arrival 
of the Dawn. 


15. Oldenberg; Noten. 




§ S3. III. 38. 6 

## xm^j ft# 
m fNrr* *gra: wftfir i 
smami *nrar hf^h 
g% sfcwf arfd gig ^sra h 

Trans : — Three dwellings, ( even) many, ( in fact ) all ( the 
dwellings) in the assembly, O Kings, do ye (two) invest (with the 
beauty of your presence). Going there in spirit, I saw the Gan- 
dharvas with their tresses ( fluttering ) in the wind, on (or inside) the vrata. 

NOTES -The verse along with the whole hymn is rather 
obscure but for our purposes, the obscurity is no obstacle. The 
kings are Mitra and Varuna ; the three dwellings are naturally 
heaven, earth and the firmament or mid-air. When the poet (in the 
last two padas) gives us a picture of his mental vision, his poetic 
day-dream, he says he saw the Gandharvas in the vrata. The epithet 
vdydkesdn ‘ with their tresses fluttering in the wind ’ gives us just 
the information we need about vrata, viz. that it represents the 'wind- 
swept track or dominion in the firmament followed by the lumi- 
naries.’ This vrata is described variously as laid down by Indra or 
Mitra and Varuna. So we might take vrata here, as that of Indra 
who supposed to be the deity of the hymn or of Mitra and Varuna 
referred to in ah. 

§ 34. V. 63. 7 

fipn%BT 

IHT tsra sp Efcw wrat t 
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Trans With Dharman ( supporting power, statute or ordi- 
nance), O wise Mitra and Varuna, you protect the vratds with the 
occult (or wonderful) power of the Asura [ i. e. ‘ mysterious being ’ 
or ‘miraculous lord’ in a good sense]. By Rta you govern the whole 
world and establish in heaven, the sun— the shining car. 

NOTES ’ This verse sets out clearly the distinctive connotation 
of the three words rta, vrata and dhdrman [Cf. I. 65. 2 ; II. 27. 8 ; 
especially III. 4. 7]. What is to he noted is that the guarding of vratds is 
no feeble feat like the obeying of moral laws l (Compare I. 144.1). 
It requires all the strength of an dsura ; this means that vratds are 
something tangible ‘ like heavenly pathways ’ which have to be 
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guarded from the forces of Evil and Darkness like Vrtra. This 
becomes clear from verses 3 and 4 of this hymn, which tell us that 
with his maya, V. makes the Sun cross the sky and from III. 61. 7. 
according to which, Mitra and Varuna send forth the Dawns with 
their may a, 

§ S5» III 55. 6 *— 

Ilf: % f fimm 

nm wfe: \ 
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gif ii 

Trans The lone calf, with two mothers, unfettered, moves on 
■now, (though it was) asleep on the other side (so far). They (h e. 
die lines or paths of its movement) are the vratas of Mitra and 
Varuna. Great is alone, the spiritual power of the gods. 

Notes This is a description of Agni in the form of the Sun. 
The two mothers may be 'day and night’ or 'heaven and earth*. 
[ The two aranis or firesticks could be called 4 the mothers ’ only 
of the terrestrial form of Agni ]. In my opinion, this hints at the 
story of Agni’ s (i. e. the Sun’s) hiding in the waters which are on 
the other side. The Sun who has not appeared for a long time and 
was presumably sleeping ( sayuk'J on the other side, has now risen 
and begun to move along the vratas ( or paths ) made for it by Mitra 
and Varuna; ta vratani refers us back to carati. 

| 36. IV. 53. 4 s— 
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Trans : — The Undeceivable One, God Savitr, { in the act of ) 
enlightening (all) beings, guards the vratas. For the progeny of the 
world, ( the dhrtavrata) the supporter of the vratas has extended his 
arms and rules over (his) brilliant pathway ( djmasya ). 

NOTES: — It is to be noted that guarding or supporting the 
vratas is here closely associated with and seems to be indispensable 
for the shining of Savitr. So vratas should mean either ‘the fixed 
tracks of the luminaries like Savitr across the heavens ’ or if we 
insist on the rendering ‘ laws then the ‘ laws of movement, the rules of 
the ( heavenly' ) road , the fixed routine ’ that must he followed by tbe 
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luminaries like Savitr if they are to favour the world. It may be 
pointed out further, that there is here, as often in the Rgveda, a 
variation in the second half, of the very theme expressed in the first 
half. Thus ajmasya rajati is, in my opinion a variation of ' vratani 
raksate. ’ 

§ 37. If, because Varuna’s vratas remain unimpaired, the moon 
shines brightly and the stars appear during the night (I. 24. ID), if he 
has made (or excavated) a path or paths (pathaK) for the Sun (I. 24. 
8; VII. 87. 1), if the gods do not miss the fixed ( dhruva ) vratas of 
( Mitra and ) Varuna and if ( Mitra and ) Vanina guard the vratas 
( V. 63. 7 ; 69. 4), it is no wonder that Varuna should be described in 
about 8 passages, as pre-eminently the dhrtdvrata or he who main- 
tains intact the paths ( he has excavated ) for the luminaries or who 
sees that the fixed laws (of movement by the luminaries along those 
paths ) are properly observed ( and followed by the gods ). It is in 
this light that the dhrtdvrata passages in the RV. receive their most 
natural explanation even in the extended application of the epithet 
to Indra, Agni, the Visvedevas etc. 

I. 25. 8 : The dhiavrata Varuna knows the twelve months ( and 
the intercalary one ) with their progeny (the days and the nights ? 
Compare VI. 28.1 where the Dawns are called prajavatih). The 
meaning of this compound is, as it were, explained by the passage 
VIII. 94.2 where we are told that, the Visvedevas and the Sun and 
Moon also, maintain the vratas ( vrata dhdrdyante ) in order that they 
may be seen ( shining ). 

With regard to one dhrtawata passage : 1. 25.6, it has been generally 
supposed that this is the only passage in the RV., in which the 
epithet is applied not to the god but to the worshipper and the verse 
has, therefore, been suspected as a probable interpolation in the 
hymn ; but I hold that even here, it is applied to Varuna, the con- 
struction being : dhrtavratdya ddsuse i. e„ the worshipper of the 
dhrtdvrata Varuna. This is rendered almost certain by the passage 
X 113.5 where we have 1 Mitraya Varundya ddsuse': the worshipper of 
Mitra and Varum. The same construction is found in I. 74‘9c: 
‘ devebhyo deva ddsuse ’ meaning 1 to the worshipper of the gods,’ 
ddstise being used with the dative ( of the object of adoration and 
service). This confirms further, our view that in the RgVeda, 
the vratas of the gods are more prominently thought of, than those 
of men., s s - V-Vs 
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THE MORE IMPORTANT PASSAGES WHERE. 
THE MEANING D 4 FOR VRAtA IS 
APPROPRIATE 

[ D 4 =routine, career, law or laws of movement, periodical appea- 
rance ( in heaven } or ( the coincident } visit { to the worshipper’s home 
or sacrifice ), settled procedure, customary activity, prescribed 
behaviour, { expected ) deportment, recurring march or passage* 

( seasonal.) journey etc. ] 

§ 38. V. 88. 5 2™ 

rnwr srw 3T!w>frf|f s w^3T: 
w #: 4i *n| wm »i 

Trans :—( In or) Under whose vrata, the earth bends low; 
under whose vrata, the hoofed ( creation ) bestirs itself ; under whose 
vrata, the plants become omniform ; as such, O Parjanya, confer a 
great cover on us. 

NOTES : — Evidently, vrata here represents the pouring down, the 
downward movement, career or the flowing down of Parjanya ( the 
Rain-cloud in the form of pouring rain ). Actually , v. 7b speaks of 
the flying around of Parjanya with his water-bearing car ! This is 
almost a convincing passage for our definite sense of vrata instead of 
the indefinite and vague one of ‘ Law, ordinance 1 etc. 

§ 39 . 1. 144. i j— ;;§ip| i 

qrw sr ftwt wTwwhwT 
?[vrtw: i 

3jr*r WJWW ^T%5FfWr 

m stw ur# jrgw ? ii 

Trans : — The Hotr ( i: e. Agni himself) goes forward along his 
vrata, by his wonderful power ( mayd ), holding upward the brightly- 
decorated prayer. He steps forward in the direction of the sacrificial 
ladles which are turned to the right and which first kiss his founda- 
tion ( i. e. the place of Agni ). 

NOTES : — Here, the verb of motion eti prd, used in connection 
with vrata is important. Further, there is a reference to the ‘ stepping 
forward ’ in the 3rd pada. Surely then, vrata is something gone over 
in the process of stepping forward and is therefore, * the fixed order of • 
movement,' or ‘ regular routine ’ of Agni. Compare V. 63'7* where 


we are told : keeping to ( or guarding ) the vratas is done by Mitra and 
Varunaby exercising the rmyU of the Asura. Thus, whether the 
vratas ( routes or routine ) are divine or terrestrial, the task of follow- 
ing (them) requires the exercise of rridya. 

§ 40. I. 36. 5 

. : ft# | # i 

rt s?ht aqT fsrr asr^ugfr n 

Trans : — Thou art the agreeable Hotr, the householder, O Agni, 
the messenger of the people. In thee, are centred (or focussed) all 
the eternal vratas ( prescribed periodical movements ) which the gods 
have made [ akrnvata ; of the epithet pathi-krt — path-maker in X. 
14-15]. 

NOTES:— It is easy to see why Agni became the guiding or 
controlling centre of the movements of the luminaries across the 
heavens. The calendar of the Vedic Rsis was meticulously correlated 
to the performances of various sacrifices throughout the year- 
Offerings were made into the fire, every morning and evening, on 
every new and full-moon day, at the commencement of every season 
and ayana. There is thus no need to translate vrata by the vagve and 
colourless term 1 laws.’ We can specify them as ‘ the laws of move- 
ment of the devas across the heavens.’ Compare VIII. 103. 1 where 
all the vratas are said to have been deposited in Agni — the greatest 
knower of paths ( gatH ). 

§ 41. VIII. 103,1 

rid M I 

n 

Trans : — There has been seen the greatest knower of paths, in 
whom ( the gods ) have centred ( or focussed ) the vratas. Our pra- 
yers have approached Agni, the well-born furtherer of the Arya. 

NOTES: — The epithet ‘ gdtuv'ittamah ’ : ‘the expert in paths or 
ways ’ bring out the sense of the 2nd pada. The paths or the fixed 
movements of the gods are, as it were, focussed in or regulated by 
Agni because there is a kindling of or the offering of oblations to 
Agni, to mark the vratas or regular and periodical movements of the 
gods. He is for the human worshipper, the earthly focus ( the regu- 
lator ) of the divine movements. Compare I. 36. 5, where we have 
the same idea viz. that the vratas made by the gods are centred 
in Agni, 


§ 42. X* 2. 4 

t# it d fg rei'4 icrrf^ 
f%|7t t?T 3Tl%’|HW: i 
3mrsT%*§*iT ^orrm fliR 
H 

Trans : — When, O gods, we, most unknowing, miss any vratas 
of you, the knowing ones, Agni, the knowing one, makes good all that, 
so that he might accommodate the gods with the (proper) seasons. 

NOTES : — Since, making up for all the vratas that are missed, is 
equivalent to the adjustment of the proper seasons to the (arrivals, 
appearances, movements or visits of the) proper gods, vrata cannot 
but mean the regular or periodical visit of the (proper) god to the 
place of worship at the proper season or the regular i. e. seasonal 
appearance or movement of the (proper) god in heaven, synchronizing 
with or honoured by the appropriate fire — ritual. Compare v. 3ab of 
this same hymn which says “ We have come to the path of the gods 
(devdnam pantham), to shoulder that (task) which we can accomplish.” 
§ 43. II. 8. 3 

STfJWrf I 
7# IH 7 U 

Trans : — He, who, by reason of his brilliance, is praised in the 
evening and at dawn and whose vrata (thus ), is not missed. 

NOTES: — The second pada referring to the daily offering of, 
prayer and praise to the fire-god at stated times, almost suggests 
that the so-called vrata of Agni is * his periodical appearance, or 
his regular round of visits to the worshipper’s house morning and 
evening’. It may be remembered in this connection that he is 
constantly designated a guest ( dtithi ) in human abodes ; he knows 
the paths leading to the gods (X. 98.11) as well as to men (VI. 16.3) 
and is above all a duta visiting all abodes (IV. 8.1) regularly. See 
also notes to X. 2.4 (§ 42). 

§ 44. III. 3. 9 

T|*rpri §7: pws rafr.— 

A ■ ; gfoafag ^Ntt grofcsn » 

it? 3? ®n n 

Trans : — The shining cheerful god (Agni), on his chariot, has 
.gone roundthe dwellings with (i. e. in) his might; may we, with 
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beautiful prayers, pay homage, in our house, to the vratas of him who 
is richly-prospering. 

NOTES : — The first two padas, which describe Agni as ‘ going 
round the dwelling on his chariot with his might’, should certainly 
throw light on the nature of the ‘ vratds ’ which are honoured in the 
house with prayers ! Surely vratas must mean either ‘ the fixed daily 
• or periodical rounds or visits of Agni to the dwellings of his worshippers 
on his chariot ’ or in general, ‘the movements or deeds of Agni’ 
because there is a reference to the use of 'might' ( savasa ) in this 
encompassing of dwellings. And yet, it is surprising that Oldenberg 
(SBE. Vol. 46, p. 233) should render vratd, here, with the vague and 
inappropriate ‘ commands 

§ 45. X. 64. 5 abr — 
g nrtt ■m 

TrsTt^T fg3raf»rr fihrrerrt ! 

[ Sfpft 3P&TT 

• smifei n ] 

Trans Thou seekest, O Aditi, (the presence of) Mitra and 
Varuna, at the birth and vratd (career) of Daksa. 

NOTES: — The rendering of vratd as ‘vow’ is (as the context 
shows) exceedingly awkward. To my mind, the verse is naturally to 
be explained thus : — Aditi is the mother of Mitra and Varuna and 
Aryaman (cf VIII. 25.3 ; 47.9 etc). She is also the mother of Daksa 
(II. 27.1). It is but natural that the presence of Mitra, Varuna and 
Aryaman (see the last two padas of the verse), should be desired by 
Aditi at the* birth and (subsequent) exploits or career of Daksa-— 
another son of hers ! Compare VI. 7.5 where the vratas of. Vaisva- 
nara (i. e. his triumphant career) immediately after birth, are lauded. 

§46. IX. 70. 4 cd : — 

r i ] 

IfflW TRt IP!#! ^I^OT 

I* srt ’roll fNri imi 

Trans : — He (i. e. Soma Pavamana) guarding the ways (yraiani) 
of the charming amfta, the observer of men, closely watches both 
the tribes. V 

NOTES : — There can be no doubt that, here, vratani refers to the 
-movements or passages or flowings of the Soma juice— the draught of 
irntnartaiity— ‘during the various processes connected with the prepa- 
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ration and offering of Soma, because the first pada speaks of Soma 
being purified (\ritb the hands) by the ten fingers. 

§ 47. Dh&ni-vrata is an exclusive epithet of ' the Matuts 
occurring in two passages . Lightning is naturally the most outstanding 
characteristic of these Storm-gods. The noise they make is often 
mentioned and named as thunder, hut it is also identified with the 
• roaring of the winds (VIL 56.3). Now, dhfmi as an adjective means 
‘ roaring, raging, storming, thundering etc.’ So when the host of 'the 
1 Maruts is described in V. 87.1 as rushing along and as dhuni-vraia , 
the only possible meaning is 4 whose movements , deportment , career or 
paths are characterized by roaring, raging or storming'. The 
same would be the meaning of the epithet in V. 58.2b as qualifying 
the mighty impetuous hand of the Maruts. [Compare in this con- 
nection V. 52 JOab, where the Maruts are described as* a spreading 
band, wandering on or from the way ‘ aptithayo vipathayah' ...etc.) 

§ 48. Vfsa-vrata occurs as an epithet of Soma in two passages : 
IX. 62.11 ; 64.1. Let us survey, in brief, "the : passages where Soma is 
either compared to or directly called a bull {vrsan), As a (tawny) 
bull he roars or bellows in the wood [IX. 7.3 ; 2, 6] ; he, well- 
knowing, stands like a bull among the cows (IX. 96.7d). He is the 
bull of heaven, earth and the rivers (VI." 44.21). Finally, Soma the 
bull, is said to brandish his horns and : sharpen them (IX 15.4) and 
td bellow and sharpen his horns (IX.70.7). This survey shows us 
that vrsd-vratcL in the two above-mentioned passages where it is an 
epithet of Soma, can only mean ‘ who behaves {i, e, bellows, brandishes 
and sharpens his horns and stands among the bows) like" a bull : or in 
other words ‘ whose vratd (i behaviour , or deportment) is like that of 
a vrsan 9 

THE MORE IMPORTANT PASSAGES WHERE 
THE MEANING D 3 FOR VEATA IS 
APPROPRIATE. 

[ D, =The (entire) are covered by the (regular) paths,-thesphere 
(of movement dr influence), the region (of activity), prescribed 
dominion, realm, jurisdiction auspices, province etc.] 

§ 49. IE. 54. 5:— 

f? tr 

f3T 3T«1FT 35T WTO I 

$$ ’tt spiff n ■* . . ' • • 
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Trans Who truly knows, who will declare here, what path 
leads to the gods ? Their lowest abodes are perceived— (abodes) which 
are in the secret vratas beyond. 

NOTES The statement that ‘the lowest abodes are located in 
the secret vratas ,’ suggests naturally a * spatial ’ sense for the latter 
word, like * region,’ ‘ sphere ’ etc. It is quite clear that the poet, 
confounded by the disappearance of the devas (or luminaries) and the 
ensuing darkness is asking * what path leads to the gods.’ The same 
vratas are spoken of in X. 114-2 as the seat of the three Jiirrtis — (the 
personified power of evil and destruction) corresponding to the three 
earths. Compare also 1. 163. 3, where the sun is called ‘ Trita ’ when 
hidden in the secret vrata. 

§50. I. 31. led:— > 

*1^ fi^r: wt i ] 

a# 

Trans:— In thy vrata, (OAgni), were born the sages, active 
through their wisdom, (sages, namely) the Maruts with shining spears. 

Notes The Maruts are storm-gods and their spears represent 
the lightning flashes. I. 134.4 tells us that Vayu generated the 
Maruts, in the wombs of heaven which is their birth-place. The vratd 
of Agni in our passage then, must mean ‘the dominion, sphere of 
activity or region of Agni ’ in his celestial aspect and refer to heaven. 

§51. V. 46. 7 


unrsNg ^srt i ] 

trr: TTf%Jh(Si ht anwflf 
ht nr fwirs 3T# trsifw n 

Trans :— [ May the consorts of the gods. ..help us, — the consorts 
of the gods ] who are terrestrial and who are in the vrata of the 
waters ; as such, O ye goddesses, easily invoked, grant us bliss. 

NOTES: — Max Muller 1 ® in Note 2 on 1. 166. 12 also renders 
vrata here as the ‘ realm ’ of the waters and I agree, though I hold a 
different view regarding the original root from which the word is 
derived. He derives it from the root vr (wnoti) =* what is enclosed 
protected or set apart and therefore ‘ realm.’ I derive it from the root 


16, SBE. Vol. 32. p. 237. 


vrt, to proceed, to turn, move on, pass on etc. and take vrata as 
‘ realm ’ because it is the whole sphere of movement and activity etc . ! 
In the first view, vrata is something ‘ exclusive in my view, it is 
something ‘ comprehensive ! ’ 

§52. VIII. 25. 17 

3*§Si# I 5Mr 

fgwf’si’ wht shUw H 

Trans : — Those ancient seats (6kya) of Sovereignty, do we follow 
after-viz. the far — famed vratas of Mitra and Varuna. 

NOTES : — Here the context shows that the vratas are spatial in 
sense ; the vratas are the ‘ dfeya ’ (the abodes or centres of power), 
and this need not been taken in a figurative sense, there being no need for 
such an artificial interpretation ! The natural meaning is ‘ the spheres of 
influence ’ ‘ the dominions ’ * the realms ’ (D s ) or * the paths of their 
movement or activity ’ (D 4 ) which virtually comes to the same thing. 

§ 53. V. 72. 2ab 

: ifr# ^ |p$igT 

[ FT Ifffs wHmRMT n J 

Trans : — By reason of (your) vrath , are you [ two i.e. Mitra and 
Varuna ] of firm residence and through (your) established law 
idharmam) bestirrers of men... 

NOTES : — This is an important passage distinguishing between 
dhhrman and vrata and indicating the sphere of each. It is by the 
dharman laid down by them for men, that they stimulate the people 
whereas, by themselves following the vrata (or keeping to their own 
prescribed sphere of activity or movement) they maintain their own 
stability. In other words, whereas adherence to vrata governs or 
ensures the safe activity of gods like Mitra and Varuna, their pursuit 
of dharman stimulates and regulates the activity of men. 

§ 54. VII. 66. 6 

sr foW I gcPFT 5 i 

5ft ttwN fcra ii 

T rans : — And those self-luminous ones, — (and) Aditi (also) — who 
as sovrans of (heavenly) light (mahahy 1 , rule over unharmed vrata 
{dominion). 

17. I construe this form as Gen. Sing of mah. For my view of the meaning 
and form of the latter word in the Rv., see my Bgvedic Studies ; 1, in the Bulletin 
of the D* C. Rt I. V©L IL 3-4. 



NaTES :-rThe self-luminous. Ones are Varupa, Mitra ,and Arya* 
man (compare IV. 39. 3). \_Aditih is a puzzle and is taken as corrupt 
by ipany , scholars. I have given above a rendering which, to my 
mind, is the most natural one. A'discussion of this difficulty is not . 
germane to the matter in band]. The mention of vratds as something 
ruled over should, in my opinion, show that 4 region, dominion, sphere 
of activity or movement’ should be a proper rendering thereof. 

§55. IX. 35, 6 :—. 

Hr*# usd m 

<pjJT| I : 

pww h 

Trans : — Under whose dominion (yratd), lord of holy ordinance 
and most rich, as he is being purified, the people all, hold on (safe). 

NOTES puriamsya (as he is being purified) Is important because 
Soma has a long way (or vrnta) to go, in the , process of purification. 
The 9th mandala of the RV., infact, consists of incantations sung 
over the tangible Soma while it is pressed by the stones, and flows 
through the woolen strainer into the wooden vats (and so on) until it 
is finally offered to the gods or into the fire. People are safe during all 
these processes i. e. under the, auspices, jurisdiction or influence of the 
Soma that is being purified., 

§ 56 . 1 , 31 . 12 :— 

5F?r t ] 

^*n<ptr4 a% h 

Trans : — (Thou, O Agni) art the protector of kith and kin, (and) 
of kine, guarding (them) unceasingly within thy vrata ( i. e. 
dominion). • 

NOTES : — Tanaye is nothing else but tanayasya which would 
have one syllable too many as Oldenberg' 8 puts it, but I cannot agree 
with his rendering * watching over thy law ’ which construes the 
locative (irate) as an accusative ! The object for 4 raksamdmh ’ must 
be understood from the preceding pada viz. 4 kith and kin.’ 


THE MORE IMPORTANT PASSAGES WHERE 
THE MEANING D g IS APPROPRIATE 

[D 5 = (Triumphant) march or movement, (victorious) advance 
or activity, exploit, performance, deed or act (of valour or strength)]. 

§ 57 YIH. 42. 1 

sreterif fipa% 

i 

httI sr&nw n 

Trans : — The All-possessor, the Asura, propped up heaven, 
measured out the expanse of the earth; as Sovereign Lord, he approached 
all beings (or occupied all the world) — all these are the vratas (the 
deeds or exploits ) of Varuna. 

NOTES The context, in my opinion, leaves no doubt as to the 
meaning assigned to the word above, as the vratas as such, are 
specifically enumerated in the first three padas of the verse ! 

§ 58. IX. 53. 3 

1 3r wrf h 

Trans : — The vratas of this (Soma) Pavamana (are) not to be 
challenged by (any) evil-minded one ; break him who seeks to 
fight thee. 

NOTES : — The context shows that vratas must represent some 
movement or advance of Soma which alone can be talked of , as likely to 
be resisted. Besides, the words :adhhe (to be challenged) and prtan- 
ydti show that vratas are not such a mild and passive thing as ‘ laws ’ 
or ‘ ordinances,’ the violation of which will meet with retribution at a 
later stage l Violating them is equivalent to challenging them or fighting 
with Soma. So (i) movements or (ii) fixed laws of movement or 
(iii) exploits, deeds or acts, are the possible meanings of vrata, the last 
being the most suitable. Compare VI. 7.5ab , where almost in these 
same words, we are told that * none dared challenge the mighty vratas 
of Agni Vaisvanara.’ 

§59. YI. 7. 5 

,v: ■ j j$ r 4f i . 

Y- ■: '5 33 


qwrutow : fjrengqrcfr- 
-sft^s ii 

Trans:— Those great vratas ( advances ) of thine, O Vaisvanara 
no one could challenge, when, emerging to life in the laps of thy 
parents, thou didst attain to light, in the established order of days. 

NOTES:— Here the marches of the Universal Agni, in its celestial 
aspect, across the fixed routes of the sky are evidently referred to. 
It is interesting to note that almost in the same words the vratas of 
Soma Pavamana are described in IX. 53. 3ab as unchallengeable : 

asya vratani mdhrse pavarmnasya Our verse by identifying the 

vratas with the act of attaining to light while being born, as it were 
explains the word as meaning “ the triumphant advance or exploit” 
(of Agni). 

§ 60. III. 6. 5 

«[ht ^ a# Jiwat *pnf? 

Wm STT ffrRT I 

w fat afrrar ^ n-frng - 

^ ii 

Trans : — The vratas of thee, the great, O Agni, are great ; through 
thy power, thou hast extended the two worlds ; (while) being born, 
thou becamest a messenger ; the leader of the tribes, (becamest) thou. 
O Bull ! 

NOTES -.—The context shows that the vratas mentioned in the first 
pada are enumerated in the next three padas. They are the usual 
wonderful deeds viz. the spreading out of the worlds, playing the 
messenger 19 even during the process of birth and becoming a leader etc. 
So the meaning ‘exploits, deeds, performances, feats’ is the only 
applicable one. 

§ 61. VIII. 1. 27ab:— 

5P§T OTr mn 3^: I ' 

[ wg; h ftrtfr n *r ^rf^r 

*rf h qr¥ snfrfw ii ] 

Trans : — He (i. e. Indra) who stands alone, by his wonderful 
power (or deed viz. the killing of Vrtra, and the simultaneous release 
of light and the waters], who is great and mighty by his vratas.... 


19. This almost suggests that the smoke rising to heaven while Agni was 
being produced by friction was evidence of his duties as a messenger to the ancients 


NOTES : — What are the vratas of Indra by which he becomes 
great ? Surely they could not be ■ holy vows or observances or laws 
which he follows or, imposes on his devotees, but the exploits or 
deeds, attributed to Indra, one of which is the excavating of paths for 
the Waters with his bolt and making them flow along those far-exten- 
ding paths (Cf. II. 15. 3bc). Further VII. 47.3c tells us that the 
waters do not miss his vratas. So virtually the 1 exploits (or vratas ) * 
of Indra are easily determined as great feats like the * digging out of 
channels for the Rivers’, which are eloquent testimony of his 
mightiness. 

§ 62. VII. 6. 2ccl 

Tfprr% sr tpMt: i ] 

ifmm fikirt 

Trans : — With songs, I invite (or seek to win for myself) the 
vratas of Agni, the Fort-destroyer — (those) ancient and mighty (vratas). 

NOTES : — There should be no doubt about the meaning 4 exploits, 
deeds, performances, acts etc ’ of vratd here, in view of the epithet 
puramdara, an epithet which Agni receives two or three times in all 
in the RV., though it is primarily appropriate to indra. It is note- 
worthy that MacdonelP actually renders the substance of our passages 
as follows : — ‘ Agni performed great deeds of old (7, 6, 2) ’ [italics 
mine]. Scholars thus have seen that vratd must be translated in 
some places, in some such way but they have not seen that this 
meaning can by no strech of imagination be connected with the root 
2 vr, to choose or the root, 1 vr, to enclose ! 

OTHER ‘ D 2 ’ PASSAGES 

.§63.“ X. 65. 6:— ' • 

m #frf WT ffN i 

Trans: — The cow who circumambulates the appointed place, 
making her way hither, yielding milk, the leader of th e vratas, she 
speaking aloud to the worshipper of Varuna ( Varunaya ddsiise) shall 
wait upon Vivasvat and the gods with oblations. 

20. Vedic Mythology : p* 98. 
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NOTES I entirely agree with the view of Oldenberg 81 that the 
cow (here and) in the parallel passage III. 7. 2. is the Dawn which 
daily returns in her due way. For our niskrthm, compare 1. 123. 9 
which represents the Dawn as coming to the niskrtdm. It should be 
obvious that the Dawn is pre-eminently the leader of the Luminous 
ways (yratani) as Surya (is aptly) the keeper of the vratas ( vratapa ). 
The expression Varunaya dasuse and my translation of it should be 
noted as I interpret dhrtavrataya dasuse in I. 25. 6 in the same way. 

v;' § 64. VIII. 32. 28 : — 

Vt f%»*NnT IHT 

rq eptNr. i 

ffsrt ftf n 

Trans : — Indra, who among the gods, looks after all the vratas, in 
the exhilaration of the Soma juice. 

NOTES: — It is clear that it is the vratas of the gods that are to 
be taken care of by Indra, viz. their regular (movements or) paths 
because Indra made a pathway for the Sun (X. 111. 3) and channels 
for the rivers ( X. 89. 7 ) and directed the action of the waters down- 
wards (II. 17. 5). Compare also II. 15. 3 where (we are told) that 
Indra in the exhilaration brought on by the Soma, dug out long channels 
for the Rivers. The phrase ‘ in the exhilaration of the Soma ’ shows 
that ‘looking after th e vr aids’ was a strenuous job and not a soft 
one like 'observing holy laws' for which sobriety would be a better 
qualification than intoxication. 

§65. I. 84. 12cde: — 

[HTsNssrtfoT w 

l^for 

Trans They [the cows dear to Indra (V. 11)] follow his 
( i. e. Indra’s) many vratas, for pre-eminence, strong in their own 
supremacy. 

NOTES:— The cows associated with Indra may represent the 
waters or rain-clouds or the morning beams [or the red clouds of 
Dawn (according to Bergaigne 88 )]. Whatever view we accept, the 


21. SBE. Vol. 46, p. 250. 

22. Religion Vedique, I, 245, 
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vratas they follow cannot but be the common path or paths followed 
by the heavenly waters and the luminaries (the gods) in heaven as 
explained in the notes to VIII. 32.28 (§ 64). 

§ 66- II. 24. 12ab:— 

slides? it ww wra; t 

[ gfiret- 

•s? 3 pirw irr%wt ftototi. i> ] 

Trans:— All satya [Truth] (proceeds) from you two (i. e. 
Brahmanaspati and Indra), O Ye Bountiful Ones ; even the waters 
do not miss your vrata. 

NOTES: — Here the meaning of vrata is “the route or track dug out 
by Indra for the heavenly waters ”, which is identical with the path 
of the luminaries. This meaning is the same as in rhe other passages 
where the waters are described as following the paths or vratas of ... 
Indra [ See notes to VIII. 32. 28 ; I. 84. 12 etc.]. 

§ 67. I. 62. lOab 

Iptra; B^fasr ctwot%iot 

< WOT OT$OT: I 

[ 2^ W — 

fOTOTFH 3T^TFT^ H ] 

Trans: — The unconquerable rivers having a common nest (or 
abode) from of old, the immortal ones, keep to their vratas with 
(all) their strength. 

NOTES: — A ‘common abode’ might mean either ‘a common 
source’ or a ‘a common bed'. The meaning of vratas as ‘the fixed 
tracks’ of the heavenly rivers or waters is hardly in doubt, if it is 
remembered that this is a hymn to Indra. (See notes to VIII. 32. 28). 

§ 68. III. 32. 8:- 

■ : fOTf^f |wr w I ■ 

5TTR w*. ^fl#r 

^3!Tf H 

‘Trans : — Well-done and numerous are the deeds of Indra. Not 
(even) all the gods miss the vratas (of Indra), who supports the earth 
and this heaven. The wonder-worker has created surya and usas. 

NOTES :— As this passage speaks of the gods following the vratas 
of Indra [who killed Vrtra, set the waters (aerial and celestial also) 
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free (v. 6, ) who won the light, placed the sun in the sky and made a 
path for it (X. 111. 3)], vrata can only be the path or paths opened out 
and thereafter prescribed for the movements of the gods or the 
luminaries like the Dawn and the Sun by Indra. 

§ 69. III. 7. 7 

md km I ftffd f? %*♦ * 
smdf arftrr 

fo n g wg i? iht n 

Trans With the five adhvaryus, the seven priests watch the 
(well-) laid beloved footstep of the Bird. Moving forwards, the never- 
aging bulls (flames of Agni ?) rejoice; for, as gods, they have followed 
the vratas of the gods. 

NOTES The Bird is, in my opinion, the Sun, (with which 
Agni is identified), I follow Oldenberg 23 in taking the ‘ bulls ’ as the 
flames of Agni. In my view, the flames of Agni shooting forward 
correspond to the gods or luminaries in heaven going along their pres- 
cribed routes. The movements of the terrestrial Agni are also fixed 
m the sacrificial system and are its earthly vratas. And to do this 
effectively, the priests have to carefully watch the steps taken by the Sun. 

§ 70. VIL 76. 5 

% turret * irm^- 

Trans: — Gathered in the same enclosure, they (the Pitrs) 
concur (and) do not strive with each other. They do not miss the 
vratas of the gods, rushing along with the Vasus, unharming. 

NOTES : — The fact that yadamamh ( rushing along ) — present 
participle of the root yad (a verb of motion) — is used along with 
‘ not missing the vratas shows that the vratas are something, the 
Pitrs travel along and so, the paths. The significance of the expression 
‘ not missing the vratas ’ and the character of the root mi or rrii in 
minanti as a verb of motion, has been brought out in my notes to 
I. 25. 1. 


§ 71. III. 60 . 6cd : — 

[ 3?|wr; srrsrsn^ *r?#? gt- 

*?rsft ; sm , r pfw i ] 
pnrg g«r ^n[#r *n?^ 

Iht t^Tgr *rtsRi; vt$pt; a 

Trans : — These dwelling-places as well as vratas [ wandering- 
places (or the fixed, pathways )] of gods and men have offered them- 
selves to thee, (O Indra), according to order ( dhdrmabhih ). 

NOTES : — Here ‘ vrata ’ is contrasted with svasarani (= abodes or 
stalls) and therefore should mean 4 the prescribed paths along which 
gods and men move ’ i. e. the scene of movement or dynamic activity 
as distinguished from the scene of ( static ) residence. 

§72. Y. 69. 4:— 

*?t hhttt # g *regra- 

ft^rr IlfWw I 

ST sn 1 «r^L9T 3flT 

' fitaiwrr ffTtflf a 

Trans : — You (two), O Adityas divine! who (are) the up- 
holders of the luminous space, of the terrestrial (space), your eternal 
vratds, O Mitra and Varuna, the immortal gods do not miss. 

Notes : — I have already drawn attention, in my notes to I. 25. 1 
and VII. 31.11, to the passage : I. 124.3cd = V. 80.4cd, where we get 

the meaning of ‘ na minanti.’ The eternal pathways laid down by 

M. and V. are the vratas, the gods never miss. The context shows 
here (as in other verses) that the vratas were laid down after the 
propping up of heaven (referred to significantly as the luminous 
space) and earth. Compare V. 85.5, where Varuna is described as 
measuring out the earth with the Sun as a measure and VIII. 42. 1 
where this measuring out of the expanse of the earth takes place 
simultaneously with the supporting of heaven. Laying down the 
vratas is a cosmic function, hardly distinguishable from the establishing 
of heaven and earth. 

§73. I. 22. 19:— : ' ' 1 WWWMBS- 

stmfn wtf i 
15^5 Wf H 

Trans ' Witness the works of Visnu, since he, the intimate 
friend of Indra, has seen the vratas. 

39 


NOTES :— The ‘ kdrmani are the same as the viryani of Visnu 
who measured out the terrestrial regions, established heaven and who, 
having wide-paced, strode out triply (I. 154. 1). It should follow 
then, that he, associated as he is with Indra, in the killing of Vrtra 
and the winning of light, should be described as having seen and then 
revealed the routes of the luminaries (across heaven) which were 
blocked until Vrtra was killed ; besides, seeing (in a physical sense) is 
only possible in the case of something tangible like the paths (of 
light) or vratas. 

§ 74. Y. 66. 2:— 

3T ft 

ill 

#3* H 

Trans:— For, the (two Mitra and Varuna) have well attained 
inviolate, divine (or spiritual) ksatrd (dominion) and the human 
(ksatra) is made beautiful like the sun; (made beautiful) like the 
vratas. 

NOTES;— As regards the second half, I follow the construction of 
. Oldenberg* 4 who, in my opinion, has hit the bull’s eye. Whatever the 
construction, however, it is undeniable that 'vrata' is here parallel to 
svar (the sun), both being the standards of comparison in point of 
beauty or brilliance. It follows then, that vrata must be the luminous 
paths traced by the luminaries in the heavens. 

§75. X. 13. 3ab:— 

^ 55T . "■ , 

aM I 

[ f*RT 5ffT9. 

53^5 ^fTirafi 3 sarm ii ] 

Trans : — Five steps along the ascent ( ruphh ), have I ascended. I 
follow the four-footed one, along the vrata ; 

NOTES : — I follow Bloomfield® 5 in the interpretation of riip. The 
four-footed one is the same as the ‘ gaurih ’ of 1. 164. 41, the buffalo or 
the rain-cloud, who*appears as one footed, or two-footed or four-footed, 
from different points of view in the Rv. This verse is not as obscure 
as it is thought to be ; but it is not the purport of the present mono- 
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graph to discuss the whole verse except where it is necessary for 
determining the meaning of vrata and from the first two padas trans- 
lated above, it is clear that ‘ vrata must mean the ‘ track ' along which 
alone, the rain-cloud can be followed ! 

§ 76. VIII. 67. 13:— 

t fpiR: flrKHra:- 

IfTT : \\ 

Trans: — (The Adityas) who, as overlords of the settlements, 
undeceivable and self-famous, guard the vratas (paths), untouched 
by hate. 

NOTES : — Though, here, the meaning ‘statutes’ will do, there can 
be no objection to our meaning, which suits . the verse equally well. 
The point, is that like the dhrtavrata Varuna, many a god (or gods) is 
described as performing the duty of guarding the fixed paths of the 
devas across the heavens — a duty, necessary because of the danger 
from the forces of Darkness, like Vrtra. 

§ i 7. VI. 15. 9ab:— 

TWiw I3T 

|HT %3T5T I 

[ h' 2TfH 

wr flraT •wrar « ] 

Trans : — Making them (i. e. the rays') both (white and dark), in 
accordance with the vratas, O Agni, thou, the envoy of the gods, goest 
over the two worlds. 

NOTES : — I interpret this passage in the light of VIII.41.10, 
where Varuna is described as making the ‘robed ones’ (i. e. the rays), 
white or dark according to the vratas. The important point is that 
in accordance with the * vratas ’ or tracks followed, the worlds are 
robed in light or darkness. Thus ‘ vratas ’ signifies not only the 
tracks above the earth which, when followed by the luminaries, bathe 
the world in light, but also the tracks below the earth. When the 
luminaries follow these latter, the world is immersed in darkness. 
This characteristic feat of Varuna is here attributed to Agni. This 
interpretation follows the pada-patha view of vhhayam as ubhayan. 
As against this, Oldenberg (Noten) prefers ubh&ya (neuter) as the 
rendering. This raises the possibility of another construction : ubhaya 
(neut.) might go with rajasi, in which case the general sense remains 


the gatno If it is taken independently, whether as neuter (according 
to Oldenberg) or masc., according to the padapatha, we might supply 
‘ jatan ' as in IV. 2. 2 (a verse to Agni which is closely parallel in con- 
tents to our verse) meaning, “ gods and men ** (the two types of 
creation-divine and human). The translation would then Be ^“Regu- 
lating both (gods and men) in accordance with .your vratas .” Our 
view of vrata is not affected, however, by this difference of inter- 
pretation because it is natural to suppose that Agni, the envoy of the 
gods, traverses both the worlds, regulating gods and men, according 
to the paths he follows, on earth and in heaven. 

§ 78. Y. 2. 8 ( X. 32. 6bcd = V. 2. 8 bed ) 
gjfKmH t f| 

JT if WHTT I 
ftl Tfgfr 3T| f| , TO[ 

STTITT U 

Trans: — (a) For, getting angry, thou hast gone away from me; 
(b) the vratapa (keeper of the vratas) of the gods has declared (this) 
to me ; (c) since Indra, the knowing one, looked after thee, (d) in- 
structed by him, O Agni, have I come. 

NOTES: — Padas b, c, and d of this verse are identical with the 
corresponding ones of X. 32. 6, the first two padas of which may be 
translated thus : — (b) The vratapa of the gods has declared (thee), 
(a) as lying concealed within the waters. 

The two verses are mutually explanatary. The vratapa of the 
gods is, in my view, Surya (as seen from I. 83. 5 and VI. 8. 2), he 
bearing that character in a pre-eminent manner. Whether this story 
of Agni’s concealment is another version of the Sun sleeping iii dark- 
ness, in the lap of Jiirrti (1, 117. 5) or whether this is a description 
of the winter-sun or the sun sunk in the nether world of waters 
and darkness — a discussion of these points is not necessary for our 
purpose. It is enough to note that the context shows that vratapa 
means * keeper of the paths \ which role alone can enable the Sun to 
declare the whereabouts of Agni. 

§79, Ini. 31. 10 and VIII. 11. 1, Agni is designated vratapdh ; 
the keeper or guardian of the vratas . If the other 4 vratapa 1 passages 
such as L 83. 5; VI. 8. 2; V. 2. 8, and X. 32. 6. (which see) are con- 
sidered in this connection, it should be evident that the epithet is 
transferred from Agni in his celestial aspect or Agni identical with 
the Sun, to Agni in his terrestrial aspect. Thus the vratas or paths 


of the luminaries including the celestial Agni in heaven, have their 
counterpart in the paths followed by the terrestrial Agm. 

In X 61 7cd we are told that the gods fashioned Vastospati— 
the vratapd, along with prayer {brahma). The passage is inconclurive 
for our purpose. I may only state my theory (which I do not 
want to press here) that though vastospati as ‘ Lord of the d wellm 0 
1S undoubtedly a tutelary deity of the house, it seems to ^entified 
in our passage with the Sun (the vratapa in I. 83 5, and VI. 8. 2) 
the Lord of the dwelling , the : latter word being used in the extended 
sense of ‘the whole universe’. 

§ SO. VI. 70. 3d 

g i+ jy f t fr?ir 

TJHT I 

it 

TTsPTT II 

Trans —[Whatever mortal, O Rodasi, makes offerings in honour 
of your straight career {rjhve hrdmanaya), O ^Heaven i and e arth 1 he 
succeeds • he prospers with progeny m accordance with (holy) law] , 
from you two, are poured (favours), diverse in form but following an 

identical vrata. , 

NOTES: — Since ‘the favours’ following the same vrata are 
described as siktiz, (flowing down, sprinkled down), vrath can only- 
mean ‘ channel, passage, path or way like the vrata of Parjanya [the 
Rain-cloud personified (V. 83. 5)]. Compare also III. o9. 9c-isa 

istdvrata akah.. 

' ’ I have translated the first three padas of the verse (though they 
were not relevant to our vratd passage) m order to show that m the 
Rgveda heaven and earth are sufficiently personified to be conceived 
as ZtgZion (cf ‘ straight career ’ above). Elsewhere, th,y are 
said to be coming to their worshippers along with the heavenly folk 
fVn 53 2) taking the sacrifice to the gods (II. 24. 20) or as seating 
Aemsete around the sacriSce (IV. 56. 2, 7). This * why I have 
connected rjave kramanaya with heaven and earth and not with the 
worshipper. This aspect of rodasi may be borne m mind, m considering 
their Zta, spoken of in the passage X.65. 8 (which is discussed below). 
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OTHER D 4 PASSAGES 

§81. I. 69. 4ab: — • 

m 5HT 

’Sffwr* frcr 5^4 i 

[ <rc 1 1 *r^w*raft- 

f?PT f|t TTri% u ] 

Trans: — None miss those {eta) vratas of thine, (which you 
followed), when thou didst pay heed to these men. 

NOTES If we consider the other passages where the phrase 
srnstim hr (= to pay heed to, to attend to) occurs viz. VIII. 18. 6, 10 
and II. 14. 9, we find that this act of paying heed to, is inseparable 
from some activity or movement or effort involved in the act. It is 
natural, therefore, to conclude (in our passage) that Agni’s vratas at 
the time of paying heed to men, represent some activity, some move- 
ment on the part of Agni such as the journey to the worshipper’s 
home. In favour of this, may be pointed out that the eta (these 
vratas) actually connects the vratas with the effort necessary for 
listening to the summons of men. 

§ 82. VIII. 25. 16 
ff«rr 

fir fg yrfW : i 

h# iflTwri trscrcrarar n 

Trans: — This one, the lord of the tribes (i. e. Varuna) thus 

looks about, far and wide. His vratas do we follow after, in your 
interests. 

NOTES: — The character of the verb anu-car, as one of motion, 
used along with vratani has a legitimate value in pointing out its 
fundamental sense and favours its interpretation as a word of motion. 
So vratani = ‘ periodical rounds ’, ' daily, monthly or seasonal appea- 
rances ‘regularly recurring movements or visits (of Varuna to 
the worshipper’s sacrifice).’ My notes to I. 25. 1. furnish additional 
grounds for this view (see the next section, § 83). 

§ 83. I. 25. 1 ■ 

% mfi wi 

n 3TW fpp* 1 , 

Trans : Whatever vrata of thine, like the common people, we 
(might) miss, day after day, O God Varuna—. 


NOTES: — The sense of prd... mint mdsi (as a verb of motion) is 
seen, in my opinion, in L 124. 3cd= V. 80. 4cd :—rtdsya pdnthdm 
anveti sddhu, prajanativa na diso mindti =‘ she (the Dawn) follows 
closely the path of rta ; as one who knows (the way), she does not 
miss the directions The speaker, the priest, has to carefully antici- 
pate and note the periodical movements or the seasonal appearances 
of the various gods at the place of worship, as it is his duty to 
synchronize these with a fixed sacrificial performance or minor 
ritualistic procedure, the annual satras e. g. being an imitation of 
the Sun’s yearly course. Viso ydtha has been rendered often as 4 men 
as we are’, wrongly, in my opinion. The priest places himself in a 
category higher than that of the ordinary folk ; besides, it is not 
proper to comprise the upameya (the speaker, the priest speaking on 
behalf of himself and the sacrificer) within the upamdna — the visah, 
the masses as such, who not being expected to be well-up in the 
highly specialized Vedic Calendar, were likely to miss those vratds 
i. e. the periodical visits of the deities to sacrificial performances 
or ritual procedure which synchronized with them, in the course of 
the year and which were exactly timed to celebrate, for example, the 
periodical and annually recurring victories of Indra and Vanina over 
the forces of darkness like Vrtra and the consequent release of light 
and the waters. 

§84. 1L 28.2:— 

H# STcT fWRT: 

mm h fg; w 

Trans : — May we, (found) well-attentive and praising at thy 
vratd, become prosperous like the fires resounding (with praise) at 
the approach of the Dawns, rich in cows, day after day. 

NOTES : — The simile is perfect-a purnopania . The poet compares 
himself in the act of praising, to the fires crackling with praise 
and prays that he may prosper like the latter when they are 
kindled into a blaze. 4 At thy vratd ’ must therefore corres- 
pond to 4 at the approach ( updyane ) of the Dawns. So, vratd is the 
periodical appearance at (or visit to) the worshipper’s sacrifice 
where the poet is eager to celebrate the approach of Varuna with 
hymns and songs of praise. The epithet svddhydh is significant. 
The poet must not be caught napping, at the arrival of Varuna and 
thus jpust not miss his vratd . 
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§ 85. I. 24. 15 

srafvnr i% ^«rnr t 
37«rt §rj|#f^«r m rrar- 
srNrir asfta% wn=r ii 

Trans:— Slacken (lit. throw up) the highest bond (away) from 
us, throw down the lowest (one), sever the middle one, O Varuna 
and so, O Aditya, let us remain sinless before Aditi at thy vrata. 

Notes The meaning of vrata , here, is the same that I have 
assigned to the word in II. 28. 2. ( which please see in § 84. ) viz. 
the periodical appearance of Varuna in heaven, coincident with his 
approach or visit to the place of worship, in the vision of the poet- 
priest. 

§ 86 . hi. 54. is 

njr 

q4 °r v r iar^f i 
gqta #r sre re rnf wr#: 

sjtg 513*. 11 

Trans : — Aryaman (and) Aditi are to us worthy of worship. 
Inviolate are the vratas of Varuna. Take off from our (course) career, 
(the curse of) childlessness ; and may our path abound in offspring 
and kine. 

NOTES: — The meaning of vrata here is the same as in II. 28. 2, 
and I. 24. 10c and in I. 25. 1 ; viz. the periodical movements or 
seasonal appearances of Varuna, in heaven and at the worshipper' sabode. 

§ 87. III. 30. 4:— 

^ ft wit 

wr f=rr t % i ww ; i 

H3 U%T3T- 

st Iff!! RfSfe n 

Trans: — Thoy, indeed, unsettling the settled ones, movest alone, 
hitting the enemies. Heaven and Earth, (and) the mountains (as 
well), stay, erected, as it were, to conform to your vrata (move- 
ment, customary activity or career). 

, NOTES : — The point is, that Indra in his mobility has to displace 
many firmly fixed objects and beings but not the mountains nor 
Heaven and Earth who form no obstacle to, nor present any opposi- 
tion to the movements of Indra and therefore ‘ stay put ' as it were. 


§88. VII. 31. 11:— 

1*3^5 =3# tFRW RITTS I 

imfg *t f^sfT^a #tf: n 

Tram: — For the far-extending, glorious Indra, the priests have 
brought forth prayer and a beautiful song ; the wise never miss his 
vratas. [For pada c, compare III. 56. lab]. 

NOTES : — As explained in my notes to I. 25. 1, vrata can have ' 
the double meaning : (1) the fixed or periodical rounds or seasonal 
and regular appearances of the devas in heaven coinciding with their 
annually recurring victories over the forces of evil or (2) the 
periodical visits of the gods like Agni and Indra to the home of the 
worshipper, to attend the ritual offerings (e. g. the mid-day libation 
which is specially ear-marked for Indra) to which they are invited. 
It was the duty of the wise (priests) not to miss the proper season or 
times of such vratas of the gods but to celebrate them with prayer 
and song. ^ 

§ 89. III. 56. 1 

a ht gmnff a vffcr 
am sw pi# i 
«r #&rr apt 

JT ppif HT?W#: II 

Trans: — Neither those possessed of magic power, nor those 
possessed of wisdom (dhirah), miss (or violate) the primaeval and 
eternal vratas of the gods. Neither Heaven and Earth who are 
above hate nor the mountains are (apt) to bend in any noticeable 
manner ( vedydbhih , adv.) 

NOTES: — Heaven and Earth and the Mountains are here repre- 
sented as conforming to the vratas (movements or customary activity) 
of the gods (by not bending ), exactly as they are said to conform to 
the vrata ( movement or customary activity ) of Indra, in HI. 30. 4. 
If the may'mah and dhirah of pada a, refer to two classes of men, then 
there is a parallel in VII. 31. 11c. (‘dhirah'). It is, however, more 
likely that the two words refer to two classes of gods , one relying 
on ‘ magic ’ and the other on * wisdom ’. In this case it is perfectly 
natural to construe that no class of gods misses the divine vratas. 
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§90. X. 12. 5ab:— 

Trsrt 4>wnr- 
TH fH 4f5T grt fir 3^ I 
[ fferr«5f^[ ^rt ifirofr 

g jjw rq fi st# ari% « ] 

Trans : — 'Why, pray, hath the King (i. e. Varuna) caught hold 
of us ? What have we done beyond (i. e. contrary to) his vrata 7 
Who knows ? 

NOTES The meaning of vrata is the same as in II. 28. 2 or 1. 25. 1 
(which please see). See also notes to X. 2. 4 where Agni is implored 
by the poet, to make good whatever vratas of the gods might have 
been missed by him, ignorant as he is. 

§ 91. II. 38. 3d 


[ it sjth 

fyraNrr snlwrra; ] 


II. 38. 6 : — - 

ftfHHt frnrrf- 
fir%t » 

3T *# 3TTT l | rcgujj^ 

3*4 3<T « 

Trans : — (V. 3d) ; The night has come in accordance with the 
vrata of Savitr. (V. 6) : The (would— be) conqueror, going places 
returns; the mind (lit. wish) of all travellers becomes homeward- 
bound; one and all have come (back), leaving (their) work half-done 
in accordance with the vrata of Savitr. 

NOTES . — The word in both places, means evidently * the fixed 
laws of movement or periodical appearance to which Savitr himself 
conforms,' or his customary activity. Savitr is connected with 
evening as well as morning and in the present hymn (II. 38) he is 
extolled as the setting Sun. Our meaning of vrata here, gets support 
from I. 35. 11 which says that ‘ his ancient paths are in the atmos- 
phere, dustless and easy to traverse \ When he completes this 
journey, night arrives. 
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§ 92. IT. 13. 2 : — 

s«t HTf tfffrff fsrr STOf 

jp# srff^r *r fTcgt i 

a# ?P w%*nt ? TRf mar 

^ #' H 

Trans: — Upwards has god Savirr sent his light, waving his 
banner like a warrior fighting for cows. Varuna and Mitra (but) 
follow the vrata, when they mount the sun in heaven. 

NOTES: — The shining of the sun is here inseparably connected 
with M. and V. following the vrata i. e. their fixed procedure or 
movement, their ( self-imposed ) duty or their customary activity. 
In other words, the conformity of Mitra and Varuna with their self- 
imposed laws of movement in heaven, automatically raises the sun 
to heaven, to illumine the world. 

§ 93. X. 37. 5ab : — 

ft ftn* 

?prr art i 

[ ’resr ssrr 

h ni Mtm w&i ii ] 

Trans: — Sent forth, thou dost protect the vrata (prescribed or 
ordered activity) of the universe; unperturbed, dost thou rise, in thy 
native manner. 

NOTES: — The nature of the vrata (of the universe) of which 
Surya (the presiding deity of the Sun) is the guardian, is seen from 
verse 2cd of this same hymn; ‘Whatever moves, settles down ; always 
the waters move and the Sun rises.’ Compare also v. 9ab = “ Thou 
by whose light, all the world moves on and rests ” etc, 

§94. VIII. 41. 3:— 

•« sir?: trf^ vgjusfr gpnrf 

Sff sftyffT; ! 

iNre*t qraw 

qW"HtfT?g% #T il 

Trans: — He has embraced the nights and with his occult power, 
set down the Dawns; he is visible around the whole world; his Dear 
Ones prospered the three Dawns (for him), in accordance with his 
vrata. /4 ;: . .■ 


NOTES — The Dear Ones are the Nights whom V. has embraced 
and who give place to the three Dawns [the «*?)» t (one abort to 
rise! the udya (the rising Dawn) and the udisa (one that has risen)]. 

T refem to the law of, 

mode of appearance and disappearance followed b / “ 

_ i ^ activity This verse, taken along witn otneis, 

sSt“ tSt vtZwas rbrd of the nights or Darkness or the 
wSrs in ie bondage of Darkness in general. [See my notes to 
VIII. 41. 7.] 

1|| § 95. IX. 09. led 

spgg; *ifK #*** 

STHT 5T WTpT I 

ft a# 

3T^ xfcm vm n 

Trans : — [Like an arrow on the bow, has the (pious) thought 
been fixed (on the object of adoration) ; a calf has, as it were, been 
loosed to the udder of its mother]; as one wide-streaming (with milk). 
iuru-dhara ] she is milked, coming first; Soma is urged (or pressed) 
at the vratas of this (?) One. 

Notes Oldenberg 86 thinks, asya refers to Soma.' This is not 
likely. If we consider all the three urii-dhdrd passages in the R V. 
(the present passage being one of them), the conclusion is inevita i e 
that asya refers to Indra. Compare VIII. 1. 10, where Indra is 
(directly) called the wide-streaming ( uru-dhara ) richly-yielding 
dhenu ( milch-cow ). Particularly helpful is VIII. 93. 3 

5 f|nr. \ 

. twit? ^irfcT w 

This can most naturally he rendered as '.—That auspicious friend 
of ours, Indra, yields wealth in horses, kine and corn, like the 
wide-streaming one ( i. e. Dhenu ) 

This should leave no doubt that Indra f Masc.)_ in our passage, 
could have a standard of comparison ( like urudhdra ; dhenu ) in the 
Feminine gender. So asya refers to Indra and what is more nature! 
than to suppose that Soma is urged ( or pressed ) at the vratas or the 
fixed rounds or visits of Indra to the worshipper s home ? 3 he niici- 
day savana or libation ( lit. pressing ) of Soma is peculiarly India's, 
own savana. 


26. Notexi. 
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[ ^rgt^nr 

mmt pit# r i ] 

3TT %WH% 3RT ■ 

3?T 11 ' , ' . 

Trans : — ( Agni) who knows the divine vratds and the birth of 
the human race, „ 

NOTES;— Here the daivyd vratd are distinguished from and 
parallelled to the birth of humanity. It is clear then, that the dis- 
covery of the routes or laws of motion of the luminaries is as epoch- 
making an event as the birth of humanity. The removal of darkness 
and the arrival of the Dawn manifesting (or making known) the 
divine vratds or routes ( Cf. VII. 75. 3c ), were synchronus with the 
fresh life of humanity. 

Iff x. 122 . 2 :— WMSM 

'M srftf f 4 § s#t 
rt^iR IS^OR %%sm i 

h# %^T it ■ 

Trans:— Accepting my song, be gratified, O Agni, ( with it),' 
knowing, as thou dost, ail the established orders ( of things ), G 
highly wise one ! . Clad m ghrta, set up a pathway for prayer ( brah~ 
mane ) ; the gods created ( ? ) [ajanayan] in accordance with thy vratd, 

NOTES; — The last pada may be construed in two ways :-( 1 ) On 
the analogy of X. 66. 9ab, we might supply dyava-prthivi etc., as object 
to ajanayan ; or (2) we might understand brahman from the third 
pada as the object, translating .-The gods created ( that brahman ) in 
conformity with your braid . This gives us the beautiful idea viz. 
Agni is implored to set up a pathway for brahman , (because) the 
gods have created ( it ) in conformity with the ( well-known ) 
laws of movement of Agni. Even if we take the first construction, 
the same meaning of vratci will do, because it is perfectly natural to 
say that the ‘gods created heaven and earth, the holy trees, the waters, 
the plants, in conformity with the vraili (i. e. the fixed movements or 
career) of Agni ’ (which amounts to the same thing as saying: in 
conformity with the divine vratds) , Compare IV. 3. 11, which says 
that the Sun became visible when Agni was born. Compare also 
VII. 5. 7 ; 1.96. 4 (Agni created heaven and earth) and VII. 5. 4 
(heaven and earth follow A girls vraid ). 


§ 98. III. 4.7:— 

%3T 

5W ?fWt *T?Frt I 

in #a^r ^r^rNn w 

Trans- I direct (towards myself) the two primeval divine Hotrs. 
The Seven ( sacrificial- ) food-bearing ( priests ) rejoice m then own 
way. Praising the rta, they explain the rta, the guardians of vrata 
( as they are ), thinking over the vrata. 

NOTES : — I agree with PischeP 7 in taking the seven prksasahas 
the ahgirasas. The seven priests are guardians of the vratas ot the 
gods in general and of the two divine Hotrs m particular, m the sense 
that their sacrifices safeguard the gods in their pursuit of their 
eternally fixed movements (or vratas), against hostile forces like 
those of Vrtra. In my opinion, worthy of investigation is the bri- 
lliant suggestion made by Tilak 18 that “ the path of rta (RV. I. 41. 4) 

which is mentioned several times in the RV., where the Adityas aie 

said to be placed (X. 85.1) and wherein Sarama discovered the cows 
oflndra (V. 45.7,8), refers to the same broad belt of the Zodiac 
which the luminaries, as observed by the Vedic bards, never tran- 
gressed It was, so to speak their ‘ right ’ way and therefore called 
rib, which though literally derived from r to go, soon came to mean 
the ‘ right ’ path, the circle of which exists for ever, or rather exists 
and exists (varvarti) in the vault of the heavens (RV . 1. 164 11). I 
may point out further that in 1. 124. 3cd and V. 80. 4cd, wsas is said 
to be following closely the path of rta and not missing the directions. 
In my opinion, this may have been the original sense of rta and. our 
vrath or vratas were the fixed route or routes of the devas (or Lumi- 
naries) within the rta or Zodiacal belt, across the rajas, above and 
below the earth. 

||1 §99. VIII. 48. 9cd 

§|fK [ «r ft srir 

H f? WaTT% 

Trans .-—When we miss thy vratas, be gracious, O god (Soma) 

as a good friend, wealthier (than all). 


27, Vedische studien, jL 96. 

28. The Orion, P» 154 


NOTES: — For the vratas of Soma, see my notes to VIII. 48. 8, 
and IX. 82. 5, where I have shown that the RV. poet loves to ring 
changes on the double character of Soma. Soma is a terriestrial plant 
and it. is also celestial. At the very time the poet is describing the 
regular movements ( vratas ) of Soma, when he runs through heaven 
across the spaces with his stream (IX. 3. 7), he is thinking of his 
movements (vratas} on earth when the Soma passes through the filter 
and flows on to the vats. An example of this quick-change art is seen 
when heaven becomes the mystical name of the strainer of sheep’s 
wool (IX. 12. 4) ! 

§ 100. X. 25. 3ab:~ 

HHIFT H 

sit# m^rrm wrr i 
[ sruf rfM sj-ri ft it ^ 
if srrt u 

Trans : — And O Soma, (if) I miss thy vraths through (my) 
simplicity, (in that case be gracious...). 

NOTES : — There is nothing to be added to my remarks on the 
word, under VIII. .48. 9cd (§ 99), as regards the vratas of Soma. For 
an explanation of the phrase ‘ ... vratani ... pra ... minami ... ,’ see 
notes to I. 25. 1, where very nearly the same expression occurs. It 
should be noted that simplicity or ignorance is responsible for the 
mistakes. What else could this ‘ simplicity ' be, but the ignorance of 
the laws of movement or appearances in heaven of the celestial Soma 
or of the various movements of the terrestrial Soma, in the processes 
of purification at the Soma sacrifice ? 

• § 101. VII. 87. 7abc : — ' 

nr Jjarnffn 

nn sNot amrim 1 



[ ^ trim wrefflr n: u ] 

Trans : — He, who shows mercy even to a sinner— before that 
Varuna, may we be sinless, following the vratas of Aditi. 

NOTES : — For the vrata of Aditi described as dirgham, compare 
I. 166. 12 and my notes thereto. Important for our purpose 
is the passage 1. 113. 19, where the Dawn is called the face of 
Aditi. Her light ( jyotih ) is described as imperishable in VII. 82. 10 
and is sought from her (IV. 25. 3). This connection of Aditi 
with light is hardly surprising, as she is the mother of the luminous 


Adityas. So the walks of Aditi would be the same as her regular 
movements or periodical appearances (coinciding with the arrival of 
light) — vratas which the poet would follow, i. e. celebrate with 
the appropriate ritual. 

§102. YIL 85 9as— 

5T fr 

[ 3T 1#: W^T: I 

stf vtfk? iprNs fils « ] 

Trans : — May Aditi be (of the nature of) bliss to us, through 
her wraths. 

NOTES : — Here, a perfectly colourless rendering such as ‘laws, or 
ordinances', is (I admit) possible, though in my view, as Aditi is 
the mother of the Adityas or Seven Suns, her vratas are probably the 
same_ as the ‘ laws of movement or luminous tracks ' followed by 
the- Adityas or gods in generals. Besides, the vratas according to the 
verse are something, the pursuit of which by Aditi herself , brings bliss 
to her worshippers and so the rendering ‘ laws or ordinances ’ though 
not impossible, has hardly any propriety. 

§ 103. X. 65. 8 

THTSTHT fTrrO ' 

?rrsrr^TisfT ^tth m 

Trans : — Heaven and Earth, extending all round, the Parents, 
bom of old, share a common abode in the womb of rta and having an 
identical vrata for Varuna, pour forth milk and ghee for the mighty 
one (i. e. Varuna). 

NOTES : — Savrate should mean here * following ( their ) joint 
customary activity or routine ’, as indicated in the pouring out of 
milk and ghee for Varuna. See -notes to VI. 70. 3d ( § 80 ) for 
a full explanation of * heaven and earth ’ being conceived as ‘ endowed 
with motion' 

§ 104 X. 66. 9ab 

srfiraT i 

[ wirr 

swreNFarH fW u ] 


Trans : — They (the Visvedevas) created heaven and earth, the 
waters, the plants and the holy forest-trees,- (putting them) face to 
face with (their) vratas ( abhi vrata). 

NOTES : — The use of abhi here is parallel to its use in X. 18. 8 : 
itd irsva ridryabhi fivalokam = “ Arise, O woman, to the world of the 
living.” The meaning ‘ for or in accordance with their several laws’ 
cannot do, as that would suit dnu vratd and not abhi vratd. So the 
meaning ‘ fixed laws of movement ’ or customary activity or career ’ 
only, is suitable, the sense of the whole passage being as follows : — 
The All-gods created heaven and earth etc., and put them face to 
face with the vratas ( laws of movement or customary activity ), 
which had to be followed by them ; compare VII. 5. 4 where heaven 
and earth are said to follow the vratd of Agni. 

§ 105. II. 23. 6ab s— 

stt arm: ‘4%^; 

[ ishsft ^ ?ft 

Wf H f^rTT n ] 

Trans: — Thou (O Brhaspati) art our protector, the maker of 
paths, the wise one ; we sing with hymns, for thy vratd. 

Notes : — Like other gods, Brhaspati has a car (X. 103. 4). He 
occupies the car of rta and drives away darkness, the goblins, breaks 
open the cowstalls and wins the light (II. 23. 3). Is it not then 
perfectly natural to take the vratd of Brhaspati as his ‘ fixed round, 
journey or passage ’ following his triumph over the forces of dark- 
ness ? [The reference to the evil-doers in pada c is significant in 
this connection ]. 

OTHER D 3 PASSAGES 

§ 106. I. 166. 12ab 

HIT IfSTTHT ?P?rTT 

fHf if grrat, i 

[ sf it ^mt 

Trans: — That, O Well-born Maruts, is your greatness ; your 
bounty is extensive like the vrata (dominion or realm) of Aditi. 


NOTES :-As one of the main functions of the Maruts is to shed 
rain their bounty is equivalent to their capacity to shed ™mandtks 
mv be described as extensive in a physical sense, as the epithet dir g ha 
Z, Ti.j s na tually brings out the character of the upamana viz. 
th e not'd of Aditi (realm, sphere or dominion) which must ^ m 

a physical sense-an aspect of the word vrata which, I- wish, scholars 

attended to, more carefully. . 

§107. VI 49.1:— 

iiCSSS ^ l: a 3TT h is ^3 

ir^T# fs^T afjr: w 

Trans :— I praise with (very) new songs, the (divine) host of- 
beneficent dominion (suvratam) i. e. Mitra andVaruna, graciousy 
inclined (as they are). May they come, let them listen here-Varuna, 
Mitra, and Agni, of benevolent (royal) power ( suhatrdsah ). 

NOTES Mitra, Varuna (and Agni) are called the ‘ suvratd 
jam,’ in pada a and 'suksatrdsdh' in pada d, the latter epithet being 
almost a paraphrase o£ suvratd. As ksatrd means ‘dominion, military 
power ’ etc., the meaning of vrata is automatically determined to be 
4 dominion , sway * etc, 

§ 108. I. 85. Bed ^ 

m|rer *rr > 1 
srefcrdr ira ^ #sf 

H^T FMH U 

Trans Unchecked he dwells and prospers in thy ( i. e. 
Indra’s) vrata. To the sacrificer who presses (the Soma), power 
(becomes) auspicious, 

NOTES Here the meaning ‘dominion’ for vrata suits very well 
as, with it is used the verb kseti (he dwells), giving a regional or local 
import to the word. 

§ 109. III. 59. 3cd 

fiatTST gf%5TT I 3 

arrffHred fH|w|nq~rtr 
id i vmi ignr » 
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Trans: — Abiding within the vrata (dominion or sphere) of the 
Aditya (i. e. Mitra), may we be in the good-will of Mitra. 

NOTES : — If we examine all the other uses of the verb ksi with 
upa in the Rv., such as I. 73. Sab = III. 55. 21ab ( prthmm ... upaksiti ), 
and II. 27. 13 (apah Upa kseti), it will be seen that the noun in the 
accusative which it governs, has a. local significance (—what is dwelt 
in). So it is proper to take vratarn upa-ksiydntah here, in the 
same way. 

§ 110. X. 36. 13ab f ; fl : SffMSSS- ' : 

fgsnes* 1 1$ ffp i 

fstfagr 50ar ii ] 

Trans All ye, the gods who (abide) by the vrata of Savitf, 
whose stimulation is true, [who abide by the vrata ] of Mitra and 
Varuna.... 

Notes : — Vrata must mean here, the sphere of movement, the 
region of activity, dominion of Savitr etc,, because the next (14th) 
verse invokes Savitr to confer blessings from, the East, West, Worth 
and South, thus showing that his dominion extends in all directions in a 
physical sense. 

§111. VI. 54. 9:— 

wf. ?rar in i?r 
H f^sim qjft g-5 T I 
|f li 

Trans : — O Pusan, under thy vrata, may we never come to harm ; * 
we are thy praisers here. 

NOTES : — Here, vrata should mean * dominion, authority, region, 
sphere * etc. The translation * in thy service ’ or ‘ abiding in thy 
ordinance ’ as MacdonelP (for example) gives, misses the point. He 
himself says in his notes, “ c gives the reason for the hope expressed 
in a bf Then, this means that ‘ praise ’ is the qualification mentioned 
for deserving the assurance of ‘security within his dominion’ from 
Pusan and ‘abiding in his service or ordinance’ would be an unnecessary 
repetition of stotarah. Besides ihd (here) is parallel to vrata. 


29 , Vedic Reader, p. 114. 


§ 112. IX. 102. 5ab 

§RR^T SfH 

prmt w%t< > 

[ ^ ii ] 

Trans :—' Under his vratd (dominion), all the gods are of one 
accord, free from guile;... 

NOTES The fact that the visvedevas are here referred to, as 
abiding by the vratd of Soma should make it certain that the latter 
word means ‘dominion’ ‘sway’ etc. (and Griffith 30 renders it as ‘sway’). 
Surely the All-gods cannot be referred to, as doing any holy work or 
practising any vow in honour of Soma ! 

§ 113. Y. 69. 1 

Ht %lrf 

=riFt fire wr# i 
§ ifgwTl*# srn^nwr- 
§ m ^morra^c n 

Trans:— Three luminous spheres, O Varuna and three heavens 
and three spaces, O Mitra, do ye (two) sustain, increasing the might 
of the Ruler ( Ksatnya = Varuna) and closely guarding the ageless 
(or eternal) vratd, 

NOTES : — Here, I draw attention to the very close association of 
vratd, with rocana, dyun and rajamsi. Sustaining the latter was in 
fact the same as guarding the former'vratd then must mean the eternal 
prescribed and circumscribed sphere of activity or routine or realm 
of the heavenly luminaries extending across the luminous spheres 
or heavens. 

§114. IV. 53. 5:— ' ,, 

ar ?srH% frw t 

fpfr f^ft iMfmi 

. .. f|ni^Tfvr ii 

Trans : — Savitr, encompassing with his greatness the firmament 
thrice (i. e. the threefold firmament), the three spaces and the three 
spheres of light, stirs up the three heavens and the three earths, and 
by himself (or by his own power) protects (all) with the three vratds. 

30, The Hymns of the RgVeda, translated into English, Vol. II, p. 370. 

. 38 1 . 


NOTES This verse should make it absolutely cleat that the 
vratas played an important part in a spatial sense, in the cosmology of 
the RgVeda ! The vrata or the sphere of activity or movement of the 
devas, (the circumscribed dominion through which the luminaries 
must move) is threefold, just as heaven, antariksa etc. are threefold. 
But this is the peculiar feature of the vratds, that non-deviation from 
them ensures security from the forces of darkness (compare the 
last pada). ' 

§115. ir, 27. s t ■ V |§ Ifil 1 |§ 

JHWf SITpf ^ ' v| r 

war f§n$ w&xm , ! 
nehfsrg: sppr mi =3T# n 

Trans: — They supported the three earths and the three heavens 
and the three vratas within (i. e. in) their assembly ( viddthe ). 
Great is your greatness, O Adityas, on the strength of rta ; that 
(greatness), O Aryaman, Varuna and Mitra, is lovely. 

NOTES: — For the explanation of vratas here, as the region of the 
movement of the devas across the firmament and their threefold 
division corresponding to the three heavens and earths, see (§ 114) 
IV. 53. 5. I may add that rta, as the source of the greatness and 
strength of the Adityas had probably orginally a cosmological sense 
( as the Zodical belt ) ; [see V. 63. 7 and I. 65. 2 ; but especially my 
notes to III. 4. 7. ]. 

§116. VII, 4.5:— 

wd ’sfgtfr sfl 
: ; pNt ’ST 5 ®!'?* > 

wmT fn&r m rfrrwqrr 
5jrf%fr <i 

Trans : — Thy threefold vrata (dominion), O Agni Vaisvanara, 

do heaven and earth abide by. Thou hast overspread both the 
worlds with lustre, blazing with uninterrupted splendour. 

NOTES : — From II. 27. 8 and IV. 53. 5, we see the threefold 
character of the vrata or sphere of activity or movement of Agni 
Vaisvanara (the Universal Agni or Agni belonging to all men). 
III. 2. 9 tells us that Agni has one terrestrial and two celestial forms 
viz. as the Sun and as lightning. The three courses of movement of 
Agni as the Sun in heaven, lightning in the firmament and the domes- 
stic fire on earth, represent the three-fold vrata of Agni Vaisvanara, 


§117. 1. 163. Bab J— 

srirt srctrifert sfrgnt 

■ 7 ^ 

rn^k * H 1 

Trans:- Thou art Yama; thou art Aditya, O Horse ! ; thou art 
Trita, by reason of the secret vrata. 

adopt regarding Trita, whether he was a go d ° f l'* 1 
god or a deity of the bright sky", it is sofficieot fa °“ r aS 
note that the ‘ well ’ or • »»' is the secre t «m of our passage and 
thus vrata must mean ‘ a place, abode, station, region etc. 

Illlll §118. X. 114.2 

xm\ %§<Tf 

fd# f% ft 2n*ri% 1 

HTlt TH ffef S 'Fral fed 

qyar trr ife " 

Trans —The far-famed gods serve the three Hirrtis for gut- 
dance; for, well they know (them). The poets have discovered then 
origin (viz. of the Hirrtis) who (abide) in the secret vratas. 

NOTES — For vahnayah - gods, compare I, 44. 13 ( vahnibhr 
devmh) and for destr'aya = * for guidance or indication (of their future 
course)’, compare X. 85. 15. If the word meant poet-priests then 
there would be no point in saying that 4 the poet-priests who knew 
the Hirrtis well, have discovered their origin! The correct explana- 
tion of the 1 guhya vrata ' passages, in my opinion, is this :-The gods 
( or luminaries ) have to wait upon Hirrtl, the power of darkness and 
destruction, in the secret or dark regions beyond, for an indication of 
their journey back to light. 1. 117. 5 refers to the Sun sleeping m the 
lap of Hirrti and darkness. 

§ 119- IX. 9.5:- 
ht frfir 

Suffer iw* « 

1H U 


31 . See Macdoaell : Vedic Mythology, p. 69. 


^ ti ( rivers 1 have established the youthful uncon- 

Trans : — Those (river ; r„ r snlendour O Indra, within 

querable Indu. the overpower, ng one, for splendour, u 

thy vrata (dominion). , 

T v go 5 tells us that the waters follow the vrata ot 

c NO TSr?^bsavs that when Indra drove Vrtra from the air, 
Soma. VIII. 3. 20, says ti. . , j > or drink) shone 

Eves, the Sun, and Soma ( r» e-emia ; • ' | we shall see the 

fonk. If all these P— con At d tojete rf ^ ^ 

srsr v t£. * 

“tif, e a“o£ ^ * 

Soma in his celestial and terrestrial aspects . 


PASSAGES IN WHICH EITHER OF THE 
TWO MEANINGS, D 2 ORD 4 , IS bUHAbL 

§120. VIII- 41. 7:— 

tr . 

tHTRT?tteP3( i 
qf| UT^ffg 

, ?*T 3T^ Iff [ w >» ] 

• Tran; — He who lays himself down on these (asu). as a garment 
considering their (i. e. of the 

gods (direct themselves) m accordance with (then; 
home, in front of Varuna. . 

Notes— The verse is obscure. I merely state my own mtei- 
i\OTES . me vtL.x difficulties is unnecessary for 

as? ?rj -z * s zz tnt *» » . 

««U. of * Art**, of 1°°S of he n.ght, 

inmy view, is a “ W 

when the gods moving along their r-specciv P d he charge 
become secret or dark (Cf. ghhyesu vraiesu , 138). a e under 
of Varuna. Vratd thus means the fixed individual patn or 

of each god. : ; ■■ N vT) ; - -f'T" V'-d 5 - vr : V : v d 
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dustless and well-made in the atmosphere (or mid-region), with those 
path-ways, easy for movement, protect us and bless us. This verse is 
almost a commentary on the word vratani in our verse which 
should mean, therefore, the paths of Savitr or his fixed movements 
m the antariksa. 

§122. II. 38. 9:— 

rr## ^§r * fgwir 

#1HT? B 

Trans Here, I invoke with salutations, for my welfare, god 
Savitr, whose vrata , neither Indra, nor Varum, nor Aryaman, nor 
Rudra miss, nay, not (even) the evil spirits (miss). 

Notes ' What exactly the vrata of Savitr may be, can be 
gathered from some other verses of this hymn ; v. 2c says, 1 even the 
waters or Rivers submit to Savitr’s vrata.' Now from 1. 101. 3 we 
know that the waters follow the vrata or path cut out for them by 
Indra ; v. 3d says : — The night has arrived in accordance with the 
vrata of Savitr. So then the vrata of Savitr is either his round or 
fixed movement in the heavens or the pathway for the luminaries 
which Indra (or Varuna) has laid out for them but which is described 
here as the vrata of Savitr which Indra and Varuna do not miss ! 

§123. VIII. 41. 1 Oab 

£f: 3Tf^RTO^r- 

^Eofr mi IftT I 

[ ^ vrrrr 35$ m 

srsft h ^ n ] 

Trans Varuna) who has txirned the white ( svetan ) robed 
Ones ( MUnirnijah ) into dark ones ( krsnan ); m accordance with the 
vratas (i. e. heavenly paths or fixed movements, followed by him),... 



. _agec.ee and I am alone responsible 

» «. «*.^v iMini „y, ja k to bo the 

for the above reodermfi. I * 9 i e. the white or shining toys. 

same as the Ireta ncoha :m of v woA1 into darkness or 

Varuna has the power to pi 6 m ahdh samudram Varuna- 

turn days into nights; co ^d ttesea G l or v. 3 of the present 

stirAdadM-V. has concealed ^ theni ghts’. My view of 
hym n where V. is described « uncertainty of the passage 

Jrau a is not aftected howeve^by ^ rf ^ verse 1S tha t m 

because the unmistakab e perl0 dical movements followed, t m 

accordance with S'fnto dark ones or — » *» 

white ones 1 . e. tays 
Varuna. 


§124. II- 2 '. Scd:~ 


f*T H W^®TfH 

jxm a5rm 1 1 

ir ft # ^ 

Trans :■ — For in thee; O unconauerable (Varuna), all ^ are 

grounded, as on a rock. ^ the translation of Mas 

NOTES : I have here for vratdni. It 

Midler 33 with the ^ceptxon of h^cn^^ mt wrong but it is 
cannot be denied that this o£ the fact that we know that 

so very vague and needlessly for ^ Sun and Dawn and 

it was Varuna who dug out th V ? T g7 d i a i d down the vratas 

other (heavenly bodies or) gods ^.1) an ^ ^ ^ ^ 

or laws ( of movement ) across h the meaning ‘ routine or 

sr - «"■* 


or mountain. 

§ 125. II. 5- 4 : 




^ ft 

SlftTOT 1 

ff^r 3^ fHT Sm 

arsrr ^ " 


' ‘ „ 1 * 


j _ """ ' . _(V eavenly) brilliance or light; see my 

32. is Gen ‘, S ‘3 ° p" n D C . R. I. Vol. II. 3-4. 

naper. ‘Apropos of mnho ruye. m ■ • 

"hi Vedic Hymns: SBE. Vol. XXXII, P. S.S&- . 
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Trans-.— For, along with the bright hrdiu (power of mind or 
sacrifice ) has been born the bright Prasastr ( i. e. Agni ) ; the man 
who knows his (i. e. Agni’s) eternal vratas , mounts upon them as 
on the branches of a tree. 

NOTES:— Here a verb of motion ( \fruh ) is used with vrata 
and the simile suggests that the vratas were originally the heavenly 
routes of the gods (the celestial form of Agni being one of them) 
having their counterpart in the laws . of movement or fixed rounds 
followed by the terrestrial Agni, in the course of the sacrificial ritual 
which was more or less an imitation of the movements of the celestial 
bodies in heaven. Following the high-placed vratas was, as it were, 

‘ mounting upon them 

§12(1. I, 90. 2 : — 

h it 3T# ertwTgr 
srtrjTT ntfrt: I 
far ft*?rtr n 

Trans : — They (i. e. the Visvedevas), the masters of wealth, the 
unerring, always guard the vratas by their powers (or splendours 24 ). 

NOTES : — In my view, vratas here, may well be the ‘ laws of 
movement of the devds ' or their ‘ fixed luminous tracks ’ which have 
to be guarded with ‘splendours’ from the forces of darkness and evil 
and which the gods have to keep or protect by not deviating from them. 

§ 127, VIII- 48. Sab . 

rfrt tptt. ^arsrr =r: wret 
wnr rtr% i 

[ 37#TH ^ 3rf *pj#§T 

3TT 3JETT S^pfT ?jf: it } 

Trans -. — King Soma! , be merciful to us with welfare; we are 
attached to thy vrata ( tdva vratyak ) ; know of that; 

NOTES The usual vratas or fixed movements of the terrestrial 
Soma ( while it is pressed by the stones, flows through the strainer 
into the vats and is then offered to the gods on a litter of grass or 
into the fire or drunk by the priests ) as ivell as of the celestial Soma 
[ who runs through heaven across the spaces with his stream (IX. 
3. 7 )] are here alluded to. Devotion to them means ‘ honouring or 
accompanying them with the appropriate ritual and prayers 

34. For my view of mah (and also mahas ) as meaning 4 ( heavenly ) splend- 
our' more often than * might, 1 see my article on 1 rnaho raye * in Bull, D,C.R,L 

VoL 5K4+ t 1 . 


| 128. I. 91. Sab 

TriT f H sr#rw 
Iff ?r# ^5 vrrir i 
ml JT mwt 
sr g sfct m n ] 

Trans : — Thy vratas are (the same as those) of King Varuna, 
High and deep, O Soma, is thy splendour ; 

NOTES : — According to the Rv„ Soma is not only a terrestrial 
plant but is also celestial (X. 116. 3). He is a rajastur or traverser of 
space (IX 48. 4), and runs through heaven across the spaces with his 
stream (IX. 3. 7). So his vratas i. e. vraths followed by him are, 
indeed, the heavenly paths or laws of movement (followed by the 
gods and) laid down by Varuna for the Sun (I. 24. 8 ; VII. 60. 4 ; 
87. 1). etc. 

§ 129. IX. 61. 24 

?#rNrer^r#iT 
rttr f^Frf frrg?: i 
IT WTflt II 

Trans : — Protected by thee, and with thy help, may we be vic- 
torious over the evil spirits ; be awake to the vratas, O Soma. 

NOTES:— The point is, whose vratas are these? In my 
opinion, they are the vratas of Soma , if we take into the account the 
general trend of vrata- usages in the RgVeda. So the translation 
* watch at our solemn rules* 5 ’ is hardly correct. As to the vratas of 
Soma in h : s celestial and terrestrial aspect, see notes to VIII. 48. 8 and 
1. 91.3. The appeal in the last pada to Soma, to be awake to his 
vratas, so that the worshipper may triumph is very appropriate in 
the light of IX. 53. 3, which tells us that they (i. e. Soma’s vratas or 
advances) are unchallengeable and IX. 35. 4 which says that ‘ Indu 
seeking to win and stimulating strength, discovers the vratas and 
the weapons.’ 

§ 130. IX. 73. 3:— 

vftahRH: ttt srWTH 
mr'T tsrffr fan i 

[5?: tfg? g-fOTRHTT 

tfrcr ill 

35. Griffith. Hymns of the RgVeda, Voi. II, p. 308. 
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Trans: — Equipped with pavitras (the purifying strainers), they 
(the priests) sit round the Song; their ancient Father guards the 
vrata. (of Soma). 

NOTES:— The ‘ancient Father’ is, in my opinion, Agni (the 
First Priest) in whom is centred the fixed ritual procedure or the 
various movements through which the Soma must pass. Here we 
find an earthly version of the heavenly vrata of the luminaries or 
devas including the celestial Soma. 

§ 131. In X. 150. 3cd, Agni is invoked to ‘ bring hither the gods 
who are priya-vrata.' Here, the old prejudice regarding vrata that 
it is always something to be observed by mortals is responsible for 
translations like ‘ whose laws we (!) love.’ The epithet should 
rather mean here ‘ who love to follow their vratas (i. e. paths or the 
laws of movement prescribed or laid out for them by Varuna or 
Indra).’ It is only in this way that we can appreciate the epithet 
purohita in its original sense, an epithet so characteristic of Agni and 
varied (in X. 110. lib), by the epithet ‘ purogah': placed (or going) in 
front, as the leader of the gods going along their prescribed routes. 

§ 132. Adabdha-vrata-pramatih is an epithet of Agni in II. 9. 2a 
and means literally ‘ superior-minded owing to (or and of) unbroken vra- 
tas.' The context is : Agni has sat down on the Hotr's seat as the 
Hotr. The epithet then refers to Agni’s unerring occupation of his 
own peculiar seat. viz. the seat of the Hotr and the consequent repu- 
tation for* superior-mindedness ’ which he has made for himself 
among human worshippers. Here, vrata must therefore mean ‘the 
laws of movement or periodical visits to the worshipper’s home’ or ‘the 
paths to the sacrifice, (not missed by him).’ Oldenberg 86 proposes 
very plausibly, a separation of the compound as adabdhavratah 
prdmatih. This does not affect our view. 


PASSAGES IN WHICH EITHER OF THE 
TWO MEANINGS, D 2 OR D 3 , IS SUITABLE 

§ 133. 1.31.2:— 

iwfsrrfr ^ nfrre 5^1 
tIhjht $rg: 11 ] 


Trans:—' Thou, O Agni, the first, the highest Ahgiras, a sage, 
dost invest (with beauty) the vrata of the gods 

NOTES : — It has been made abundantly clear that the vratd of 
the gods is a concrete thing viz. the fixed path-way of the gods which 
is in heaven. Agni, by going along it as a messenger, beautifies it. 
If, however, we take the root bhus (an extended form of bhu) with 
pari as meaning ‘to envelope ’, then the 2nd pada: (‘Thou dost 
envelope the vrata or dominion of the gods ’ 3 would be equivalent in 
sense to V. 13. 6ab : " Thou O Agni, dost surround ( paribhuh ) the 
gods, as a felly the spokes". In favour of the first meaning of that 
root, compare III. 55. 1 and for the idea, compare VII. 75. 3. The 
kindling of Agm into a blaze takes place at the arrival of the Dawn 
when immediately the vrata (or vratds ) of the gods begin to operate. 

1 134. I- 101 3 

w[ *rratTTM?fr 5^ 

IrT 3#ajr tRI I 

a? 

wpsNt farm ? h 

Trans : — Whose great manly vigour is (expressed in the form 
of) heaven and earth and under whose dominion (t rate), (abide) 
Varuna and Surya ; whose ( vratam ) dominion the rivers follow ; him 
in the company of the Maruts, we invoke for friendship. 

NOTES: — As regards vrate in pada b, the only natural meaning 
is * jurisdiction,’ ‘ special sphere of influence ' etc. As for the rivers 
following the vrata of Indra, compare II. 12. 3 and 12 ( which tell 
us that Indra killed the ahi and released the seven streams), 
VII.47.4ab. [=(Th eSindhus) whom Surya has overspread with his rays 
and for whom Indra has dug out a path (ga£uw).] and also III. 33. 6. 
In VII. 47. 3, the waters are said to go along the path of the gods and 
not missing the vratds of Indra. So che vratam in pada c—gdtu or 
pathah i. e. fixed path or paths. 

§ 135. 1L 38. 2c 

if p - 

T%5|. srraf # « 3 

Trans : — The waters, verily cling to his ( i. e. Savitr’s) vrata. 
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NOTES : — V. 46. 7 c speaks of goddesses wiio reside m rne apam 
vrath i. e. the vrata or dominion of the waters. 1. 101. 3 tells us that the 
rivers followed the vrata of Indra and according to X. 111. 3 Indra 
makes a path for the sun. There are any number of passages, indeed, 
in which Indra is described as producing the dawn and the sun. 
With the liberation of the waters by Indra, is connected the winning 
of light, sun and dawn ; so 1 dominion as well as path or paths will 
both be suitable meanings for the word. 

§ 136. X- 57. 6 :— 

wT ftC ; 
jfshfjpr Rsta: I 
iprRR: ff%nf u 

Trans May we, O Soma, holding our mind within (our) bodies 
(i. e. ourselves) and blest with progeny, move along ( i. e. abide 
by) your wrath (i. e. path). 

NOTES : — The verb sac is one of motion. The first verse of this 
hymn which says “May we, as Soma-pressers, not move away from the 
path ( pathah ), from the sacrifice,” is a commentary, as it were , on vrata 
in our passage. It also shows how vrata though originally meaning 
‘path, procedure, fixed course or movement in the Soma ritual ’ 
etc., came to mean ‘ the ritual or sacrificial procedure or sacrifice 
itself.’ wrath can also here mean : * dominion, sway, sphere, region etc.’ 

' §137. IX. 86. 37cd 

[fsTH prr 

tpsTH i ] 

H«i lift fagvg it 

Trans : — May they [i. e. the ‘ Seven Sisters’ of the preceding 
verse or (which is the same thing) the ‘ well- winged Mares ’, men- 
tioned in the preceding pada ] pour out for thee ghrta, rich in mead 
and milk ; may the folk abide within thy vrata. 

NOTES:— The word may be interpreted here as meaning 
‘ dominion, sway, jurisdiction ’ though it should be noted that the 
meaning ‘ beat, route,’ * march, advance or visit ’ is also possible as 
the first hemistich speaks of ‘ Soma passing through the worlds, har- 
nessing the well-winged mares.’ 



. II . ; 


A PASSAGE IN WHICH ANY ONE OF THE 
MEANINGS, D 2 , D s OR D ls WILL SUIT, 


§ 138. Puruvratah in IX. 3. 10, as an epithet of Pavamana Soma 
‘who generating food, while being born, flows on. in a stream* means 
(in my opinion) ‘one whose paths or ways are numerous*. We have 
already had so many passages in which reference is made to the vrat&s 
which Soma follows in the various processes to which it is subjected. 
Incantations are sung over the tangible Soma while it is pressed by 
the stones, flows through the woolen strainer into the wooden vats 
and is finally offered on a litter of grass as a beverage. Correspon- 
ding to these vratas of Soma as a terrestrial plant, are those of the 
celestial Soma when the Pavamana Soma is described as 4 running 
through heaven across the spaces with his stream’ ( dharaya ), as in our 
passage (IX. 3. 7). The meanings ‘exploits, deeds, performances* 
or ‘passages, movements’ are also equally suitable. 


PASSAGES IN WHICH ANY ONE OF THE 
MEANINGS, D 3 , D 2 , D 4 OR D s , WILL SUIT. 

§ 139. The five mahi-vrata passages in which the compound is 
an epithet of Soma (IX. 87. 7; 100. 9), of Agni (I. 45. 3; X. 115. 3.) 
and of Varuna (VI. 68. 9), and the one in which the allied maha- 
mahivrata qualifies Soma (IX. 48. 2), need not be examined in detail. 
Suffice it to say that the sense * of great [mighty or resplendent 
( mahi ) ] dominion [sway, sphere or jurisdiction (vrata)'] suits the 
context every case. Even the sense ‘paths, tracks or routes 'or 
‘ regular movements ’, would not be objectionable, as all the three 
deities are associated with vratas which they have either laid out for 
the luminaries as in the case of Varuna or which they follow them- 
selves in heaven (in their celestial form) or on earth (in their terres- 
trial aspect). The sense * exploits, deeds, performances’ also is 
admissible, though rather vague. 


THE THREE (3) PASSAGES IN WHICH 
THE MEANING D 0 IS SUITABLE. 

[D e = Arrangement , ordinance, law of behaviour, rule or code 
of conduct laid down by a divinity] . 

§ 140. II. 38. 7 

HT*T 

^*rcrit ft 1 
gsftft ftwf cfriW 

STHT It 

Trans:— The watery (creation) (has spread itself) over the 
portion assigned (to it) by thee, in the waters; the beasts have spread 
themselves over dry land ; the woods (are) for the birds ; none misses 
those vratas of god Savitr. 

Notes The meaning ‘ ordinances' in the sense of 1 the spheres 
of life-activity or movement prescribed by Savitr ’ for the birds, the 
beasts etc., suits here very well. I accept here, the usual explanation 
of vrata. That this is one of the three passages (out of more than 
200 vrata passages) where the sense ‘ordinance, law’ is suitable should 
be noted. [I have, however, my own view of the meaning of vrata 
as ‘customary activity’ here and my own theory of the general import 
of the verse which it is not proper to discuss here. I shall only 
mention it briefly. The appearance of Savitr is the signal for 
the blocked-up Rivers to flow (II. 38. 2c) and the light to spread all 
over the universe. Thus, the watery creation, the beasts and birds 
come into their own when Savitr’ s vrata ox customary activity comes 
into play. No one can escape his beneficent influence,] 

§141. X. 10.5:— 

*nJ 5 %i sTFraT ^4 ht m 
%ar^at ^rtfar i 

tr ffRPa sran? 
ant ifmr 3* h 

Trans : — Even in the womb, did the Creator, the god Tvastr 
the Vivifier, the Omniform one, make us a couple. None misses 
his vratas. That we are his, heaven and earth know. 

NOTES : — Here vrata means ‘ the ordinance or arrangement or 
law laid down by Tvastr for others' Here also, the connection of the 
word with the root vrt is unmistakable. . 
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fsrr ft u 

Trans : — Not even he, who has a hundred lives, lives beyond 
(i. e. contrary to) the vrata (ordinance) of the gods ; thus have 1 
parted from my friend, • 

NOTES : — vrata here signifies the, ‘act or ordinance laid down 
by the gods regarding the longevity of human beings ’. [Even here 
the original sense of vrata lingers. He who dies passes as * wen, 
into the region of darkness or the unconsciousness (of death) and 
thus goes bevond the brilliant dominion (vrata) of the gods.J 


Hi PASSAGES 


[H,= Physical activity, practice, b 
mary activity, profession, vocation etc. o 

§ 143. IX. 112. labcd 

tw inril » 

RS f<T 

'fir ^ w ] 

Trans Various, indeed, (are) our 
the vratds of us-men ; the carpenter see 


§ 144. X. 166. 4 

sen etf»y?raT srf ftflj. 

3TT ffSf ’HfStfH ^ tl 

Trans :— (All-) surpassing, have I come, with all-effective lustre ; 
(here) have I taken (control of) your mind, your vratd and your 
assembly. 

NOTES : — As shown under IX. 112. 1, vrata is here distinguished 
from (Mam (mind) and denotes physical activity, movement, con- 
duct etc. as distinguished from mental activity. 



h 2 passages. 

[Hg = The whole range of those peculiar, ethical and religious 
duties and practices which made up the culture-pattern of the Aryans 
i. e. the Aryan cult as such.] 

§ 145. X. 65. 11:— 

srgr g w g sMff 
'jrfCr §«s i 

mm iht ®rr| srttf ii 

Trans : — They, the bountiful ones, created brahman (prayer), the 
cow, the horse, the plants, the earth, the mountains and the waters, 
raising the sun to heaven and ushering forth (into existence), Aryan 
vratas on earth. 

NOTES:— This is a very important passage, referring to the 
sum-total of the social and religious duties of Aryans or the ethical 
pattern of Aryan Culture in the 'words "dr yd vratd". The original 
sense of vratd viz. ‘ pathways or dominion, lines of expansion or 
movement, prescribed duties or activity ’ is not lost sight of, in the 
figurative one of ‘ Aryan ways of life', Vratd was the culture- 
pattern of the Aryans as distinguished from the dasyus. 

§ 146. From three ‘ anya-vrata ' passages, we get an idea of what 
the vratas of men or Aryans were. From VIII. 70. 11, we learn that 
the dasyu is anya-vrata , inhuman, godless, non-sacrificing, and 
deserving of punishment. Evidently then, vratd represents the 


religious and ethical code of the Aryans. Humanity, faith in Arym 
gods and sacrificing are some of the articles of this religious and 
ethical creed of the Aryans. X. 22. 8 describes the ddsyu similarly, 
as anyh-vrata , inhuman, thoughtless, dkarman (he, riteless* in- 
active or evil-doer ) and facing ( the Aryan poet as an adversary )§ ** 
From V. 20. 2, we infer that the anyh-vrata belongs to the opposite 
i. e. anti-Aryan camp, and is one, to whose trickery and hatred! are 
offered as victims (cf I. 25. 2), those, who in the arrogance of their 
increased might, do not care to promote (the offering of prayers or 
oblations to) Agni. So the worship of Agni was one of the vratas. 

§ 147. The following avratd passages throw more light on 
Aryan vratas . 1. 101. 2 : [Pipru called an Asura as well as a Ddsa is 
conquered by Indra, for or with Rjisvan who offers Soma to him]. 
This Pipru is called an avratd. 

I. 51. 8 : The avrata conflicts with him whose grass is strewn and 
is differentiated from the yajaniana, the sacrificer ; by implication he 
belongs to the category of the Dasyus as opposed to the Aryas. 

VI. 14. 3 : Men (ayus) conquer the Dasyu (or foe), who is by 
implication described as an avrata , overpowered by means of vratds 
1. 175. 3 : The Dasyu is an avrata (also in IX. 41. 2), opposed to 
mdnus or man (Aryan, of course). 

From I. 130.8, we gather the following information conveyed 
directly or through implication and suggestion: — The avrata is an 
enemy of the sacrificing Aryan, of Manu, has a dark skin, is thirsty 
(or covetous) and harmful. 

IX. 73. 5: — The avratas here stand for the dark skin which Indra 
hates i. e. the dark-skinned non- Aryans, who whether in heaven 
or earth are to be expelled. In four passages the avratas alone are 
mentioned and though it is possible to take them as the black sheep 
among the Aryans, the whole trend of the description shows that the 
non- Aryans are really meant... .Thus L 33. 5 tells us (by implication) 
that the avratas who were hurled down by Indra from heaven and 
earth were non-sacrificers competing with the sacrificers. 

I. 132. 4 refers to the irritable avrata as brought under subjection 
to those who press the Soma juice. IX. 73, 8 says that the hated 
avratas are cast into the pit, by Soma Pavamana, the guardian of rid. 
Finally VIII. 97. 3 tells us that the avrata is a godless person who 
sleeps to his heart’s content. 

§ 148. From the almost complete picture (negative, though) of 
the mental and moral make-up of the 1 non-observers of vratas\ that 
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is presented to us so vividly in the foregoing anya-vrata and a-vratd 
passages, we pan easily infer what the vratds of the Aryans were : — 
Faith in (Aryan) god(s), strewing the sacred grass (for them), 
pressing the Soma juice and offering it to Indra, offering and promo- 
ting oblations to Agni, winning the favour of Soma Pavamana (by 
the appropriate ritual), the offering of sacrifices and the perfor- 
mance of rites (in honour of the different gods)*— these (we might 
say) were the religious vratds . On the ethical side, absence of irri- 
tation, laziness, inhumanity, thoughtlessness, evil-doing, hatred,, 
trickery and arrogance were the distinguishing marks of the Aryan 
observers of vratds. 

h 3 passages in which the duties of 

THE POET-PRIESTS ARE HINTED AT. 

[ H 2 =The specific ( social and religious ) duties of each of the 
three upper classes of Aryan society ]. 

§ 149, VII. 104. 1 

terari imwn ^iwnrr i 

Trans :* — The frogs, having lain for a year, like Brahmins prac- 
tising their vratd , have uttered forth their speech inspired by Parjanya. 

NOTES : — The indirect reference in v. 8th of this same hymn, to 
Soma-pressing Brahmins, who raise their voice in offering their 
yearly prayer, along with the Adhvaryus , who, busied with hot milk 
(in the Pravargya ceremony) sweat and in v. 7 to Brahmins who at 
the Atirdtra Soma sacrifice speak around the lake-like vessel filled 
with Soma, makes it certain that vratd here refers to a definite ritual 
procedure or Vedic recitation fixed for a particular day or season of 
the year after a long holiday. Here we have the sense of vratd in its 
application to the duties of the Brahmins or the priestly class 
in particular. 

§ 150. IIL 59. Sab : — 

3 ? ^ mg 

W T%#TH \ 

H Jl l'tirt rtraT 






Trans : — May that mortal having sacrificial food (to offer to 
thee), O Mitra, be pre-eminent, (the mortal) who pays homage to 
thee, in accordance with (thy) vrata. 

NOTES : — :Here, vrata is the ritual act or procedure or perfor- 
mance peculiar to a particular occasion in the Mitra-ceremonial and 
consists in offering sacrificial food to Mitra — a duty devolving chiefly 
on the priestly class. 

§151. 193. 8abc 

*fr srjfrS'Fi'r f ttrl 

TrfrgT ?r i 

fr# aw 

[ft% ; srt 5 *rff 11] 

Trans : — Guard the vrath. , protect it (i. e. the vrata) from evil, 
(the vrata) of him who serves Agni and Soma with oblations, with a 
godly mind, or with ghrta (melted butter) 

NOTES : — It is quite clear that vrata here means ‘ the sacrificial 
procedure ’ or ‘ the ritual performance or acts ’ of the priest — the 



worshipper. It consists of the offering of hav'is and ghrta to Agni 
and Soma with a devoted mind. 


mm, w 

Trans ; — Aryaman protects him who goes straight along the vrata, 
who adorns the vrata of the two (i. e. of Mitra and Varuna) with lauds 
(and) who celebrates the (same) vrata with his songs of praise. 

NOTES : — Here, rjuyantam ( going straight ) should leave no 
doubt that the first word : wrath means ‘path’ in a figurative sense i. e. 
‘ the path of correct sacrificial procedure in honour of Aryaman'. 
The second word : vrata must mean the fixed, periodical (or seasonal) 
round or appearance of the two gods in heaven or their presence at 
the place of worship synchronizing with and celebrated by means of 
some sacrifice or ritual of which the recitation of ukthhs and stomas is 
a vital part. 

§ 158. I. 128. labc:— " . . . 

fTH? wmmi t 



SRTC# » 

fTHT H «] 

T ra ns —(Agni) the H6tr , the best sacrifice^ was born (after the 
usageMMto in accordance with the ^[ritual procedure] of 
Si!, (mythical priests) Agni (was bom) m accordance w.th 
his own vrata (procedure) . , 

NOTES— Here dkanrmni is clearly equivalent to the first arm 
vrJmZ th meaning • in accordance with the 
usage.’ The second anu vratam refers to the fixed manner or rou 
of Agni’s birth There is, in this verse (as in the preceding one 
I 136 5) a play on the word and the employment of it m its two 
phases: divine and human. We learn from this verse, how very 
specialized the vraths or duties of the priestly class had become. The 
IJsigs had their own distinctive mode of ritual procedure regar mg 
the production of fire, 

§ 154. From VIII. 13. 19, a verse to Indra, we know that the 
anu-vrata (one devoted to wraths') is a praiser of Indra who offers 
lauds ( ukthas ) at the right time or season. V. 4a of the hymn to the 
Asvins (I. 34), (in which the continual play on the word three was 
probably occasioned by their appearance at the three daily sacrifices) 
speaks of the three daily rounds or visits of the Asvins to the anu - 
vrata and thus suggests that the anu-vrata pays ritual homage thrice 
daily to the Asvins. We thus get information regarding the vratas of 
the priests in honour of Indra and the Asvins. 


H, PASSAGES IN WHICH THE DUTIES OF 
THE RULING CLASS ARE HINTED AT. 

§ 155. X- 60.4:— 

I?r 

Tprf T3T fOT: H 

Trans : — In whose vrata (dominion), prospers Iksvaku, rich and 
bright, as the Five tribes in heaven. 

NOTES : — Here vrate which refers to a human king is parallel to 
diva (M>a)=‘(as) in heaven’ and must have therefore a spatial sense. 
Our meaning ‘ realm, region, sphere, dominion,’ etc. therefore suits 
very well. We can also construe it in a figurative sense as ‘ (under 
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whose) auspices or regal authority.’ Incidentally, the passage hints 
at the duties of the ruling class of Aryan Society. That those sub- 
ordinate to him must be in a prosperous condition, is the chief 
responsibility of a ruler. This meaning of vrata is nothing else but 
the human version of meaning D s (which see). 

§ 156. apa-vrata passages : — 1. 51. 9ab, tells us that Indra subjects 
the apa-vratas (those averse to vratas ) to the amu-vrata (i. e. one 
who is loyal to his vratds ), and V. 42. 9 notes two characteristics of 
the apa-vratas viz. their ingratitude to the poet-priests on whom 
they do not bestow even a part of the wealth which they really owe 
to their ukthas and their hatred of brahman (which I should take as 
brahman = the Brahmin or the priest). The implication of this 
passage is that the members of the ruling class, the patrons and rich 
men generally, could only be said to be doing their duty if they bore 
feelings of gratitude to the priests to whose prayers they owed their 
prosperity and if they bestowed handsome daksina on them. 

§ 157. suvrata passages. : — We now take up passages where the 
word ‘ suvrata is not exactly an epithet of any god but qualifies either 
the sun (the patron of the priests) or the rajan (a ruler in general 
whether divine or human). From I. 125. 7, we gather that the Rv. 
poet prayed for the sun, the institutor of sacrifices (at which the 
poet-priest officiated) who was a suvrata- a liberal donor. In I.180.6cd, 
the sun is compared to a suvrata, the substance of the passage being 
as follo ws : — The patron (or institutor) of the sacrifice who pleases 
and feeds (people), wins for himself strength like a suvrata. The 
upshot of the two passages is that among the duties (religious and 
social) of the institutors of sacrificers who generally were Kings 
and belonged to the military order, figured prominently the duty of 
making generous donations to the poet-priests. In IX. 20. 5, Soma is 
described as ‘ entering into (i. e. inspiring) the Songs (cf. VII. 103. 
Bab), while being purified like a ruler who is a suvrata.' In IX. 57. 3, 
Soma is described as ‘ taking his seat, while being polished by men 
like an elephant — king who is suvrata.' From both these passages, it 
becomes clear that beneficent dominion or authority or sway (vrata) is 
the characteristic of an ideal ruler, whether of the divine, human or 
animal world 1 

§ 158. The H i passage: — In the Hymn of the Gambler, X. 34, 
v. 2cd speaks of the ‘ abandonment by the gambler of (his) wife who 
was anu-vraid ( devoted ), for the sake of a die too high by one ’. vrata 
here, means duty in general and an dnu-vrata fay a is a dutiful wife. 



AN INDEX OF RGVEDIC PASSAGES, CITED, TRANSLATED, 
DISCUSSED OR REFERRED TO, IN THE FOREGOING 
MONOGRAPH. 

[ The references are to Sections (§). ] 
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86,88,90,100 

93 

8abc 

151 

25 

2 

146 

96 

4 

97 

25 

6 

37,63 

101 

3 

122,134,135 

30 



105 

17 

117 

31 

led 

50 ;-M! - i 

113 

19 

101 

31 

2 

30,32,133 

117 

5 

78,118 

31 

10 

79 . -i,. 

123 

9 

63 

31 

12 

56 

124 

2 

14,15 

32 

7j8 & 10 

10 

124 

3 

2,14,31,83,98 

33 

5 

147 

125 

7 

157 

34 

4a 

154 

128 

i iss 

153 

35 

11 

17,91,121 

130 

8 iil 

147 

36 

5 

40,41 

132 

4 3 'ii 

147 

41 

4 

98 

134 

4 

50 

44 

13 

118 

136 

5 

1,152,153 

45 

3 

139 

144 

1 

34,39 

51 

8 

147 

154 

1 

■ 73 

' 51 

9ab 

156 

163 

3 

49,117 

62 

10 ab 

67 

164 

11 * 

98 

63 

'.'2.' 

16 

164 

41 

75 

65 

2 

13,34,115 

166 

12 

51,101,106 

69 

4ab 

81 

175 

3 

147 

70 

led 

96 

183 

3 

1.9 

73 

3ab 

109 

186 

3cd 

157 


78 



MANDALA II 


Hymn Verse 
4 6c 


5 

8 

9 

11 

12 

14 

15 
17 
23 

23 

24 


2 

3 

3 

4 

6 

7 

7 

23 

30 

32 

32 

33 
38 


4 
3 

2a 

2 

3,12 

9 

3 

5 
3 

6ab 
12 ab 


9 

5a 

9 

7 

5 
2 
7 

2d 

4 

5c 

6 
6 
6 


2 

2 

3 

8 


2 

17 

11 

1 


Section 
■ 19 
125 
43 
132 
23 
134 
81 

23,61,64 

64 

105 

105 

66 


Hymn Verse 
24 20 


27 

27 

27 

28 
28 
38 
38 
38 
38 
38 


116 

18 

44 

13,14,34, 

98,115 

60 

63 

69 

20 

87 

14 £ 
68 

134 

33 


1 

8 

13 

2 

8cd 

2c 

3d 

6 

7 

9 


MANDALA in 


54 

54 

55 
55 

55 

56 
59 
59 

59 

60 
61 
61 
62 


5 
18 
1 

6 

21 ab 
1 

2ab 

3cd 

9 

6cd 

1 

7 

17 


MANDALA IV 


77 

19 

97 

43 


25 3 

53 4 

53 5 

56 2,7 


Section 

80 

45 

38,115,116 

109 

84,85,86,90 

115 

122,135,140 

91,122 

91 

140 

122 


49 

86 

30,32,133 

35 : 

109 

88,89 

150 

134 

20,80 

71 

1,31 

34 

19 


161 

36 

114,115,116 

80 


MA^DALA V 


Hymn Verse 

Section 

Hymn Verse 

- Section 

2 

8 

78,78,79 

66 

2 

74 

3 

ab 

42 

67 

3 

1,115 

13 

6ab 

133 

69 

1 

113 

20 

2 

146 

69 

4 . 

37,72 

40 

6 

21 : llEiC":' 

72 

2ab 

53 

42 

9 

156 

80 

4 

2,14,72,83,98 

45 

7,8 

98 

83 

5 

80 

46 

7 

51,135 

83 

7b 

38 

52 

10 ab 

16,47 

85 

5 

72 

58 

2b 

47 

87 

1 

47 

63 

7 

34,37,39,115 






MANDALA VI . 



7 

5 ** 

45,58,59 

16 

24 

19 

8 

2 

26,29,78 

• 44 

21 

48 

14 

3 

147 

49 

1 

107 

15 

9ab 

77 siis 

§i.i 54 

9 

111 



MAIsipALA VII 



4 

• 5 . 

116 * 

: 66 

6 

54,96,133 

5 

4 

1,97,104 

ffl 69 

1 I:® 

20 

, : 5 

7 

97 

',\V> 75 

3 

30,31,32,96 

6 

2cd 

62 

liti 75 

5 r : 

20 

31 

11 

72,72,88 

ili f 82 

l 

101 

35 

9a 

102 

83 

9 K 

28 

47 

3 

22,61,134 

87 

l 

12,27,28,37, 

47 

4ab 

134 



124,128 

53 

2 

80 

87 

7abc 

101 

56 

3 

47 

103 

8ab 

157 

60 

4 

27,128 





' ■ 

MA^DALA VIII 


MANPALA VIII (Contd.) 


Hymn Verse . 

Section 

Hymn Verse 

Section 

11 

1 

79 

41 

10 

77,123 

12 

15 

16 

42 

1 

57,72 

13 

19 

15 

43 

16 b 

19 

18 

6,10 

81 

44 

21 18: 

19 18 

23 

19 c 

19 

47 

9 

45 

25 

3 

45 

48 

8 

99,127,129 

25 

16 

82 

48 

9cd 

99,100 

25 

17 

52 

67 

13 

76 

32 

28 

64,65,66,67 

93 

3 

29 

40 

9 

23 

94 

'2 

29,37 

41 

3 

94,120,123 

97 

3 

147 

41 

7 

1,94,120 

103 

1 

40,41,149 

41 

9 

123 

103 

8 

149 



MA^DALA IX 



2 

3,4 

24 |i§|| 

61 


129 . ; 

2 

6 


62 

ii 18 

48 

3 

7 

99,127,128 

64 

led 

48 



138 . |8 

69 

led 

95 

3 

10 

138 St: 

70 

4cd 

46 

7 

3 

48 

70 

7 

48 

9 

5 

119 iiill 

73 

3 

123,130 

12 

4 

99 

73 

5 

147 

15 

4 

48 

73 

8 

147 

20 

5 

157 

82 

5 

24,99,119 

33 

1 

24 

86 

37 cd 

137 

35 

4 

25,129 

87 

7 ■ 

139 

35 

6 

55 

96 

7d 

48 

41 

2 

147 

100 

9 

139 

48 

2 

139 

102 

5ab 

112 

48 

4 

128 

112 

1 

2,143,144 

53 

3 

58,59,129 

112 

3 ||| 

143 

57 

3 

157 





